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From the Editor's Desk
t is with great regret that THE PACIFIC HISTORIAN announces the death of Holt Atherton in February, 1986. The relatively sudden
death of Mr. Atherton, a Regent of the University
of the Pacific, was a great shock to the university
community, his other friends and colleagues , and
of course his family. It was an especially sad
event for THE PACIFIC HISTORIAN. For a long
time , Mr. Atherton had been an enthusiastic supporter of this publication. The journal , currently
housed in the Holt-Atherton Center for Western
Studies on the UOP campus, has been the
beneficiary, especially over the last year, of Mr.
Atherton's very generous support. We salute his
memory and wish all our readers to know that the
strides made by the journal in recent years were
in large measure aided by Holt Atherton. He will
be sorely missed.
The editor wishes to call readers' attention to
the interesting fact that three of the authors of the
articles in this issue are located abroad. Both
Robert Reinders and Robert Bartlett Haas are
Americans who reside overseas. Author Reinders
is from Wisconsin but has lived and taught in
England for many years at the University of Nottingham, while author Haas is retired from the
University of California , Los Angeles, and has
made his home in recent years in the country of
his ancestors , West Germany. The other author
bearing a non-U . S . address is Canadian E. P.
Patterson of Waterloo University in Ontario in
Canada. That these authors chose to submit their
outstanding articles to THE PACIFIC HISTORIAN testifies to the growing reputation of this
journal. While it was once known primarily in
California and the neighboring states, we are
proud to acknowledge that THE PACIFIC HISTORIAN now has a national and international
reputation.
At this early date the editor announces the
forthcoming fortieth annual California History
Institute . The Institute, which is the only annual
conference anywhere to focus on the history of
California, is sponsored by the Holt-Atherton
Center, as readers no doubt know. The theme of
the next conference is Hispanic California and
will be held April 24 and 25 , 1987. It is planned
that both historical and contemporary aspects of
the Hispanic presence in California will be considered, and an exciting Institute is expected.
Those interested are invited to submit their ideas
for talks and papers by the fall to the Director of
the Holt-Atherton Center, UOP, 95211.
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TRAINING FOR
A PROPHET:
The West Coast Missions of
John Alexander Dowie, 1888-1890
Robert C. Reinders

HE LAST HALF of the nineteenth century
witnessed an expanding interest in the doctrines of divine healing . They affirmed a
belief in an unchanging Bible, literally interpreted , and it offered proof of God's blessing and
salvation. Divine healing proved that the world of
the spirit was st ill triumphant in a universe that to
many was coarse, vulgar and materialistic. By
the 1870s divine healing organizations were active in Europe , America and Australia. In 1885 ,
at the instigation of William E . Boardman , an
American divine healer who established his headquarters in England, an International Conference
in Divine Healing and True Holiness was held in
London. By the turn of the century the leading
figure in the divine healing movement was John
Alexander Dowie. He was founder of the Christian Catholic Apostolic Church and its religious
community of Zion City, Illinois; he was also
self-proclaimed "Elijah the Restorer" and "First
Apostle," and was the leader of the "Restoration
Host" which attempted to convert New York City
in 1903. A modern scholar has called him the
"father of h~.;aling revivalism," and another has
stated that "Dowie has been the pattern for almost all the healing evangelists of the twentieth
century.... " 1 Dowie's rise to fame and notoriety, after establishing headquarters in Chicago
and later in Zion City, has been subject to exten-
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Robert C. Reinders obtained his BA and MA at
the University of Notre Dame and his Ph.D. at
the University ofTexas. He has taught at several
American universities, including California
State University, Sa cramento ( 1980-1981 ),
and since 1966 he has been a Senior Lecturer
in the Department of American Studies at the
University of Nottingham, England.

sive coverage by contemporaries and by later historians . But Dowie's first two years in the United
States spent on the west coast have been ignored.
These were crucial years for Dowie and, in some
ways, they influenced his later, more famous career. Dowie's healing missions highlight strains
and conflicts in west coast religious thought in the
1880s , and they presage the major California contributions to American religious history: the establishment of the principal Holiness body, the
Church of the Nazarene , in Los Angeles in 1895
and, in the same city, the Azusa Street revival of
1906 which became the basis of today 's Pentecostal churches.
Dowie was born in Scotland in 1847 and taken
by his parents to Australia at the age of thirteen.
After service as a clerk and then junior partner in
his uncle 's wholesale grocery firm in Adelaide,
Dowie enrolled at the University of Edinburgh.
Following three years at the university he returned to Australia where he was ordained as a
Congregational mini ster. He resigned from the
Congregational Union in 1878 and established his
own Free Christian Church in Sydney. Dowie's
vitriolic sermons , his well publici zed attacks on
spiritualists, Roman Catholics, theatres , political
corruption , and liquor interests made him notorious. Dowie came to the " ministry of healing "
in 1876 , but it was not until 1882 and his move to
Fitzroy, a suburb of Melbourne, that it became
central to his teaching . He opened hi s own Tabernacle for divine healing services and held healing
missions in Australia and New Zealand . In the
spring of 1888 Dowie began publication of
Leaves of Healing, "a monthly Australian magazine for the promotion of healing and holiness
through faith in Jesus. " After conducting healing
missions in New Zealand he came to the Un ited
States. 2
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On June 9, 1888 , Dowie, accompanied by his
wife Jane and their two chi ldren, arr ived on
board the Mariposa from Australia and moved
into the Palace Hote l. Dowie claimed years later
that he had brought sufficient funds with him
from New Zealand and Australi a, but it is far
more likely that he had on ly.enough to present a
short-term appearance of affl uence. Dowie had
no personal associates in Ca lifornia. but he carried with him a letter of introduction from the
parents of Hugh Craig, a se lf-made businessman
and president of the San Francisco-based New
Zealand Insurance Company. Dowie had impressed Craig 's parents in New Zealand by his
healing powers and Cra ig became Dow ie's chief
patron during hi s Pacific coast years"
OWIE WAS NOT THE FIRST Scottish
educated pastor to seek a fresh supply of
sou ls in America . Nor was he unique as a
divine healer:' The west coast. particularly the
Bay Area , was a happy haven for healers and
clairvoyants. For example. a single issue of the
San Francisco Evening Post (October 29. 1888)
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Dowie, his wi(e. Jane. and their two children , circa
1894.
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lists thirty advertisements such as this one for
Mrs. Or. B.F. Farrar, " healing medium , blindness, insanity, female complaints , every disease
successfu ll y treated; consultation free. " 5 What
makes Dowie 's operations noteworthy is th at he
employed a "stenographer and typewriter, " G.H.
Hawes of San Francisco, to record spec ial meetings and closing meetings of each mi ss ion. T hese
verbatum accounts were publi shed in Leaves of
Healin g in Me lbourne a nd the n collected and
printed as two lengthy pamphlets , American
First-Fruits and Second Yea r's Harvest. " T he
pamphlets were so ld at healing missions or sent to
interested parties. They provide , along with
newspaper publicity g iven to Dow ie's meetings. a
rare, perhaps unique. detailed contemporary picture of the work in gs of a divine healer.
The doctrine of divine healing expou nded by
Dowie was based principally on a literal interpretation of se lected Biblical texts. Dowie rejected
the use of metaphor- " we have no teaching outside the word of God''- and he disclaimed arelativistic hi storical setting for the Bible. Dowie
arg ued that the power of healing through Christ
did not terminate with the Apost les, but cont inues
to the present. " He .. . is longing to heal His
people as in the days of His flesh. " Disease is the
'' devil 's work a nd can never be God's will."
Dowie posed an almost Man ichean dichotomy, or
what he called "The Two C ha ins." between good
and evil, Jesus and Satan. salvat ion and sin , healing and disease , li fe and death , heave n and hell.
Cures occu rred by driving out the devil through
Chri st's intercession. that is, through salvat ion.
And salvation must precede healing. " There must
first be a surrender of the spirit. and a reception
of Christ as the saviour from sin ... a cond ition
without which we cannot ask the Lord acceptab ly
for healing." Once an individual had accepted
faith , this alone was sufficient to heal 7
Dowie had to compete with and distinguish
himself from several movements which stressed
the power of spiritual or mental forces over material factors and illness. They were all , he contended ,
" diabolical counterfeits of Divine Healing. " Mental , or mind healing, a pot-pourri of philosophical
idealism , Eastern religions , Swedenborgianism
and modern science had many advocates on the
west coast. Dowie largely ignored mental healers
- "I have nothing in common with what is
called Mind Healing " - and he took great pleasure when one of his faithful followers testified at
a divine healing mission that " magnetic physicians " had failed to cure her. Dow ie also saw in
spiritualism a rival to divine healing. He had a

standard talk, "divine Healing versus Diabolical
Concepts," in which he accused spiritualism of
"sapping the strength of our government" and
encouraging "free love and the transgression of
the marriage vows. "x
A more dangerous challenge to Dowie came
from Christian Science which in I 880s had arrived on the Pacific slope and was slowly garnering a coterie of followers. Like Dowie's divine
healing , Christian Science stressed the power of
faith as a means of healing. Along with Dowie,
Mrs . Eddy 's followers abjured drugs and the ministrations of the medical profess ion. But Dowie
differed significantly from Christian Science in
his stress on the existence of a real material
world ; he could never accept the Platonic view
that the divine Mind was the ultimate and all-conditioning reality. Dowie believed in a Satan who
was the source of illness, whereas the Christian
Scientists met the problem of sin and evil by denying them any reality. Furthermore , Dowie was
too conventional to reject , as Chri stian Science
did , the divinity of Christ, the atonement and the
personality of the Holy Spirit. Nevertheless,
Dowie was fearfu l that as a "healer" he would be
associated with that " anti-Christian diabolical association of charlatans" and he frequently attacked Christian Science in hi s missions. ~
OWIE ' S MISSIONS lasted two to three
weeks. He held services , often two a day,
in cooperative Protestant churches or in
rented halls . The Dowies, normal ly attired in
black , would open services with some well known " good old orthodox" hymn. Dowie frequently began his oration with attacks on hi s enemies : spiritualists, Christian Scientists , local
pastors , physicians , or the press . He had a high
pitched voice , "almost a falsetto ," but with a
"good pair of lungs " by which he " fairly enthuses" his audience. Often hi s sermons revolved
around three illustrated charts, " which reminds
one of the days of Egyptian medicine ," that he
displayed. One chart contained a series of different colored circles marked " Body," " Soul ,"
" Spirit," and " The Holy Spirit" in the centre .
Another consisted of a design of five squares inscribed " Perceptive Faith ," " Receptive Faith,"
"Active Faith ," " Retentive Faith" and " Passive
Faith ." The third chart consisted of his so-called
dual chains . Then after another hymn or a reading
by Mrs. Dowie , "a medium sized woman and
very quiet in appearance [who] carries conviction
with her arguments," Dowie would read letters
sent to him concerning cures. 10 Many of these let-
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ters were from individuals who had publicly testified at previous meetings. In other cases they
were statements from individuals who had not
met Dowie but had requested his prayers a nd subsequently had been healed. The impress ive part of
the meetings were personal testimonies of healing. Dowie cleverly encouraged testimony, guided
it and employed a call and response technique , ·
common in evangelistic circles, with the audience. Following is a typical testimony taken from
the stenog raphic account printed in American
First-Fruits (p . I 16):

The fifth case was that of Mrs . E. Barnes .
of 303 Octavia St. . S. F. It was a case of
he alin g without human touc h, instantaneou s. perfect. and so far as man .ca n see,
permanent. Mrs . Barnes sa id :
·I came in here simpl y out of curiosity
... I did not think o f myse lf but I was
pray ing to Jesu s. believ in g th a t he was the
hea ler. After the mee ting was over I had
to go fro m here to Market St. to ca tc h a
ca r, and I found my se lf running; I stopped
with surpri se a nd found that I had bee n
hea led. I had an ul ce ra ted leg for six
month s a nd had not bee n a ble to wa lk
three blocks. I did no t know where to put
my foot for pain. and when I found myself running to catch that ca r I was asto nished and sa id ' where is the pain ''I I put
my foo t down again and I found no pain
whatever.
I felt that it was my duty to return
thank s to God , and to encourage thi s
gentleman in hi s work ... that othe rs
may have faith in Christ. I c laim that
Chri st healed me a nd he has heal ed me
perfectl y .. . I fee l that I a m a new
wom a n , for I a m healed all through .
Mr. Dowie said: ' This is a case of healing without huma n touch ; I did not know
she was hea led. and you ca nn ot a ttribute
that to Mag ne ti sm. Mind Healing, C hri sti a n Sc ience or Mes meri sm . Is her hu sba nd here'?
' Yes ,' replied a voice fro m the ga ll ery.
Mr. Dowie: ' Is that all ri ght ,' ' what
have yo u got to say about your wife 's
healing'?
'Only that she is quite c ured s ir. And I
would like also to state that while in Eas t
Bosto n we e mpl oyed four of the best doctors a nd they a ttended my wife fo r s ix
mo nth s and were pe rfec tly use less. We
had the homeopathi sts . the a llo pathi st ,
a nd a ll the pa thi sts , but yo ur doctoring
has done the business.'
VOWME XXX NUMBER I

5

This phoTograph Tilled " CapTured f rom The Enemy," published in The AugusT 2, 1895, issue of /h e Leaves of Healin o
shows Dowie and his " Trophies ."
o•

Mr. Dowie: ' Hallelujah' I believe in my
Doctor. He is your Doctor; he is my Doctor; he is the Doctor of all hi s people.'

HE ACTUAL CU RES did not take place at
the public meetings although it appears
from so me accounts that Dowie laid hi s
ha nds on supplicants. Fo llowing testimonies, the
meetings usually ended with a hymn and a reading by Jane Dowie, sometimes with a prayer from
her husba nd . Dowie never took up a collectiona source of pride with him- but instead he accepted "free w ill offerings." Individuals in need
of personal ministrations were then shepherded in
o nes or twos into a private meeting with Dowie
where he prayed over them and laid his hands on
thei r heads. O ne woma n , suffering from " nervo us chronic rheumat ism , " described her experience in the a nteroom:

T

So I went into that little room , so sacred
to me , in the church. Mrs . Dowie laid her
hands on upon my shoulder and spoke
kindly to me. Then Mr. Dowie laid his
hands upon my head , and he uttered the
simplest prayer I thought I ever heard. It
reached the Throne of God. I was expect6
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ing it to be answered, and all at once the
answer came. I knew I was healed ; I felt it
immediately. I knew it was done. And oh'
it was a thousand times sweeter than I expected . I walked from that room and Mr.
Dowie carried my crutches in his hands. I
knew I was healed , and time showed it on
my face.''

Some of Dowie's petitioners were suffering
from quite obviously psychosomatic ailments.
Many recount a long histor y of using patent medicines and seeking various mind healers. In other
cases, Dowie apparently diagnosed an illness as
far more serious than it was so that an improvement could be ascribed to divine intervention
rather than to time and nature . The diseases
"more numerous in our missions than any other"
were " diseases from which ladies suffer nameless
tortures ." Dowie's Victorian inhibitions prevented him, or the women testifying, from being
more explicit over these maladies. ' 2 According to
Dowie 's critics, most of his cures were short term
and individuals reverted to their previous state .
For these criticisms and for outright failure
Dowie had a logical answer: the sickly person
lacked sufficient faith. But there were undoubt-

edly people who went to their graves convinced
that through the instrumentality of John Alexander
Dowie they had been healed .
Dowie's audience consisted, in part, of the curious and the skeptical. But most were believers.
From the testimonies it would appear that Dowie
appealed to Protestants who were , or had been ,
members of evangelical faiths and were seeking a
more satisfying religious experience . As a San
Diego reporter cynically remarked , they were
" Perfectionists , Adventists , Nonconformists and
other more or less irregular Christians." ' 3 Probably a majority of attendees were women , but
printed testimonies are about equally divided between the sexes. There are several references to
Scandinavian and German immigrants who testified at meetings. Dowie had support from Christian Henry Afflerbach, a prominent German
Methodist, and the Reverend Johannes Telleen, a
leading figure among Bay Area Swedish Lutherans. Dowie , more tolerant than most white
clergy of his era, took obvious pleasure in Indians
and blacks who testified. "I think I shall have to
go down South; I do like the Africans. God bless
the African race (A mens from the audience). " 14
HE SUCCESS of Dowie 's missions was
often related to his press coverage . Thus
Dowie 's first mission in San Francisco ,
beginning June 24, 1888, was largely ignored
by the press . This was not true across the bay
in Oakland where Dowie conducted his second
mission. Oakland could boast of three highly
competitive newspapers with possibly the most
remarkable , opinionated and personal journalism
in a state long famous for its free style newspapers. The Enquirer , Evening Tribune and
Morning Times gave extensive but hardly favorable coverage to Dowie 's mission. The Enquirer
claimed that Dowie's cures were bogus and that
his meetings were "a lesson in human credulity
that could not be surpassed." The Tribune maliciously reported that Dowie's attentions to ladies
in the audience were often as much amorous as
spiritual. The Times duly reported the Tribune
exposes but not until July 26 did it run a long
account of a dull and uninspiring service . ("During the prayers a long, lean yellow dog crept solemnly across the platform, smelling as he went. ")
Dowie in turn scurrilously attacked the Oakland
reporters , all of which was duly, even enthusiastically, reported by the press. "The reporters of
Oakland, " the clergyman shouted , "are dirty,
dastardly, foul-mouthed liars , and when they die
they'll gnash their teeth in hell."' 5

T

Dowie received little attention in San Jose from
the Fourth Estate, but interest in clerical circles
led to large crowds. In Sacramento (September,
1888) Dowie had neither clerical nor newspaper
backing. His mission was unsuccessful and he
never returned to Sacramento. "This people 's
heart is waxed gross," he said of the capital city,
"where sloth and sin produce a moral stupor and
indifference to eternal things." 16 Certainly a
paucity of press coverage , in some cases no coverage , may have been responsible for the relatively small audiences in 1889 and 1890 in
Fresno, Victoria B.C., Portland and Seattle. In
San Francisco the sheer size of the city and Dowie's
flair for self-publicity usually guaranteed him
a full house. The Los Angeles papers largely
ignored Dowie 's first mission in southern
California, but Dowie attracted sizeable crowds
prompted partly by the strong Holiness groups
among local churches. The San Diegan provided
a great deal of publicity, entirely hostile , to Dowie 's first mission in that city and the newspaper
may have contributed to Dowie's successful mission. 17 Editors in San Diego and Oakland, cities
in which Dowie received extensive coverage during his first mission , were undoubtedly aware that
Dowie courted publicity, even if critical , and this
may account for the fact that Dowie 's second and
third Oakland missions and his second San Diego
mission were almost unreported. 18
Dowie's relation s with west coast clergy varied
from indifference to adulation , from sympathy to
outright hostility. Dowie 's advocacy of divine
healing caused divisions among some denominations , particularly those with Holiness traditions .
Dowie 's self-seeking publicity and his acrimonious personality embarrassed respectable Protestant clergy. Some religions , however, were
unaffected: there is no indication that Roman
Catholics , Episcopalians, Unitarians or Jews took
more than a passing notice of Dowie .
During Dowie 's first mission to Oakland, the
Reverend George Bothwell of the Second Congregational Church and editor of the West Oakland Herald devoted a Sunday sermon to Dowie 's
" pious frauds." He contended that since the
Christianizing of the Roman Empire in the Fourth
Century there has been no necessity for miracles.
The prominence given to faith healers " directs attention from the main object which the Christian
church has in view," namely, "the conversion of
souls. " Furthermore , " devotees of these peculiar
notions become hypocritical towards the whole
church of Christ" and nurture schisms. 19 His reception was less hostile in December, 1888 , durVOW ME XXX NUMBER I

ing a San Francisco mission, as the Monday Club
of the Congregational church invited Dowie to
speak to their organization. Dowie stressed his
background as a Congregational minister: " I am
one of you in many things still. " He presented a
well-argued case for divine healing complete with
a display of Greek and appropriate Biblical references. The ministers also asked Mrs. Dowie to
comment on her work which she did in a modest
manner. No evidence exists that Dowie converted
any of the Congregational clergymen , but he obviously felt pleased by his performance and by
his reception from the prestigious Congregational
ministry. Dowie had his talk published and kept it
in print for at least a decade. 20
OWIE'S ASSOCIATION with the Presbyterian church proved more divisive than
among Congregationalists. Most of Dowie 's initial Oakland mi ss ion was held at the First
Presbyterian Church, "one of the largest and
handsomest in the city. " 21 But some Oakland
Presbyterians were perturbed by the fact that
Dowie conducted services in one of their
churches. Reverend A . Fairbairn of Oakland was
horrified by these " perversion s of the words of
God" in his Presbyterian Church. The minister
declared that Dowie "is well calculated to be
popular with a certain class in any community."
He is young , "fluent," and with a "splendid use
of his mother's tongue. " However, Fairbairn considered Dowie 's "show of scholarship and argumentation" shallow and it produced the " most
absurd conclusions in the minds of unlettered
people." He was appalled by the un-Presbyterian
display of emotionalism in the church: " there are
persons among his hearers who can hardly restrain themselves and are ready to cry out Amen,
and to almost worship the man who appears to
possess such wonderful powers . . .. " Dowie 's
meetings "must be little short of what is very offensive in the light of an infinitely holy God. " 22
An even more bitter quarrel broke out between
Dowie and the Oakland Presbyterian pastor, E.S.
Chapman. The latter prepared a paper on divine
healing for the January 19 , 1889, meeting of the
Oakland Pastors' Union. The lengthy paper was
then published in the Enquirer on the 22nd of the
same month . Faith healers, Chapman stated, fail
to see that man can suffer even if he is virtuous
and believes in God. Perfect health is not proof of
full union with Christ. Chapman contended that
divine healing could seriously harm churches and
Christianity. The antics of faith healers brought
the gospel to "needless and harmful reproach "

D
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and lead thinking men to scoff at the church. It
diverts attention from the higher moral values of
the gospel towards a " lower -material realm ," and
from the legitimate work of the church in saving
souls. Chapman, a liberal advocate of muscular
Christianity, was convinced that faith healing produced a form of Christian fanaticism and a
"weak and effeminate type of Christian character," not a " rugged, heroic , pain -enduring, battle-fighting , victory-winning " type. Chapman
concluded by urging all those who love Christ
and hi s church " to turn away from those teachings and· give them no encouragement or
furtherance. " .
The response to Chapman from the "exc itable
little gentleman from the wilds of Australia " attracted local reporters and a full hou se . Dowie,
granted the use of the First Baptist Church, considered the event so important that he employed
his stenographer whose verbatim report Dowie issued as a pamphlet entitled Divine Healing Vindicated . The response was not in the rational
framework of Dowie's address to the San Francisco Congregationalists. The Scotsman "was in
his most declaratory mood, he strode about the
pulpit platform , shouted and roared , swung his
fists and pounded the Bible. " The audience was
" excitable and easily moved "; it punctuated the
preacher's address with "A mens " and " Praise
God." Dowie began by railing at the " bloodseeking , lying Catholic press" of Oakland. He insisted that Christ came to destroy the works of the
devil , "a nd disease is one of them, " and that all
who believe in Christ would enjoy perfect health.
Dowie denied the duality implicit in Chapman's
view that the guilt of sin is removed but an earthly
punishment persists, for the Bible clearly states
"He that forgives my sins heal s my sickness."
Dowie went over each of Chapman's claims
that divine healing was harmful to Christian
faith. Healing has not made men scoff at religion ,
quite the contrary. He turned to his audience
and asked "Has it harmed you, beloved, to be
healed "? (Cries of "No! No! "). Nor had divine
healing , as Chapman claimed , diverted Dowie
from saving souls and certainly his personality
was anything but "weak and effeminate.""'

HERE WAS NO TRADITION of divine
healing in the Presbyterian or Congregational churches , but this was not true in
Methodism. John Wesley himself had stressed
" healing, " as had several prominent early Methodists. However, by the last third of the nine-

T

teenth century more conventional elements in the
Methodist Episcopal Church moved away from
the Holiness tradition. And to a great extent
Dowie's reception by west coast Methodists reflected this division. From August 6 to 20 , 1888 ,
the Dowies conducted a San Jose mission at the
First Methodist Episcopal Church . Dowie was
well received by the Reverend T. H . Lawson of
the Weslyan Methodist Church and the Methodist
Episcopal ministers Edward A. Hazen , Christian
N. Afflerbach , Frank F. Jewell and James N.
Martin, the latter also being a professor of ancient languages at the Methodist-sponsored University of the Pacific. 24 Jewell was particularly
effusive in his enthusiasm over the Dowie mission. On August 3 he introduced Dowie to several
hundred citizens who had been convened privately. Jewell attended Dowie's closing meeting
for which he composed a long prayer of thanksgiving. He described his experiences in a letter
published in the California Christian Advocate:
Several pastors and preachers , together
with very many of the most thoughtful
and deeply pious of our church members.
have been in regular attendance ... Oh,
with what holy delight have these waiting
throngs lingered and drank of the fountains to which they have been directed by
their servants of the Most High God . . .
The congregation invited these Heavencommissioned and sweet-spirited evangel ists to return and hold another mission in
our church-"'
Nor was Jewell the only Methodist who extolled
Dowie. A Methodist evangelist who had attended
Dowie's San Francisco mission wrote to the Pacific Herald Holiness, "I praise God for the wonderful power and blessing of God which has been
experienced at these meetings. " . . . "I have
never heard sounder gospel truth taught by any
man than by Brother Dowie." The Reverend J. E .
Irvine compared Dowie to John Wesley and added
that through Dowie's labors , "hundreds of sinners" have been converted and the diseased purified. 26 Less convinced was the Reverend Arthur
H. Briggs of Santa Clara who read a paper at a
Methodist preachers meeting on the subject of
"Mediate and Immediate Healing. " He took
Dowie to task for believing that all sickness came
from sin and the devil. Dowie's " alleged cures"
were "mainly muscular and nervous afflictions,
and produced by strong mental excitement."
Briggs felt that Dowie's " delusive theories were
most injurious to the cause of Christianity." An
"interesting discussion" followed and some of

the clergy took exception to parts of Briggs'
address. 27
Dowie 's reception in San Jose led him to return
there in January 1889. During his first week he
occupied the Weslyan Methodist church and for
the following week he was at the Centella Methodist Episcopal Church. Judging from Dowie's
published account , the second mi ss ion was as
successful and harmonious as the first. Certainly
the success in San Jose, the Vatican of California
Methodism. undoubtedly disturbed some prominent
Methodists. in particular Freeman D. Bovard,
the Presiding Elder of the Church in San
Francisco. Bovard , in an article in Calij'ornia
Christian Advocate , denounced Dowie's cures as
fraudulent a nd stated that hi s own investigation in
San Jose had failed to confirm Dowie's claims:
He cured nobody. He did gull some decent
people at first. and got some of their cash
before they got their eyes open. He is a
wily. foxy. wolfi sh fraud. a trained deceiver. This sickness he induces in the
churches is the itch of a foolish
fanaticism. ' '
Bovard 's article was reprinted in other church
journals, and Bovard , as editor of the California
Christian Advocate, continued to attack Dowie
long after the latter had left the west coast. The
Bovard article, combined with the earlier Chapman-Dowie contretemps, appears to mark a point
at which Dowie lost considerable clerical support.
Methodist Episcopal churches, which hitherto had
been most open about allowing Dowie to use their
facilities , increasingly turned against the divine
healer. Dowie, recalling the yea rs 1889-1890,
commented:
I very quickly found that the Methodist
mini sters and bishops , the leading men of
the Methodi st Church. and their boards of
management . .. began to lie about me.
to shut their churches against the Divine
Healing Mission , and to unsay all the
good things that they had said and say the
very opposite-""
Thus, when Dowie returned to San Jose for the
third time he found refuge in the small Cumberland Presbyterian Church. Certainly in his last
year in California Dowie was mostly confined to
holding missions at less prestigious and presumably small churches, or he was forced to rent
public halls.
Of course , Dowie's well publicized quarrels
with the press and the clergy may have helped
him. It undoubtedly attracted powerless and al-
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ienated individuals who identified with Dowie's
populist attacks on authority. Then, too , Dowie's
belief in a real devil demanded demonic personification s; he needed to smote his enemies: the
press , Protestant clergy, Christian Scientists ,
pharmacists , Church of Rome , etc . And Dowie's
acrimonious language , his capacity for hating ,
which revolted genteel elements in the community, may have pleased , rather than alienated ,
most of his audience. Certainly Dowie's language
and his enemy list never changed even in his halcyon days in Illinoi s.
Several months before the Bovard article, with
its threat to deny Dowie access to Methodist
churches , he had seen the need to found his own
organization. In Australia , Dowie had formed the
International Divine Healing Association, which
at the time of his arrival in the United States
probably consisted of a few antipodean members.
On November II , 1888 , during his second San
Francisco mission , Dowie founded the American
Divine Healing Association with himself as president . A branch was formed in San Francisco
followed in the next few months by branches in
Oakland , San Jose and Borden , by which time
the association had about seven hundred members
and , as Dowie reported it was "steadily growing. " Branches were not intended as alternative
religious bodies, but designed to serve as prayer
groups and its members as colporteurs within
their churches. They held their own inter-church
prayer meetings and divine healing services at cooperative churches or in rented halls. Although
never explicitly stated , one function of the Divine

Healing Association was to provide Dowie with a
permanent income; thus at a San Francisco conference , Dowie proposed that branches contribute
towards a "President 's Fund " to meet association
expenses. 30 There were complaints , especially in
the Methodist Episcopal Church, that Dowie ,
given the use of a church, would found a branch
of his association and have its funds sent to him
rather than stay in the parish. 3 1
HERE ARE NO ACCURATE membership
figures - Dowie tended to be imprecise
and to exaggerate numbers . Undoubtedly,
Dowie was most successful in southern California
where by June, 1889 , over half of his membership resided . The Los Angeles branch of the association had an estimated six to seven hundred
members and it was far and away the largest
branch. It held regular meetings and produced its
own faith healers. 32 In 1889-1890 Dowie opened
other branches during hi s missions in Fresno,
Victoria , Seattle and Portland, but except for Seattle where the association had the active support
of a Methodist pastor, it is doubtful if many members were recruited in these cities.
On July I0, 1890, the first General Convention
of the American Divine Healing Association was
held in San Francisco. Dowie claimed that there
were then over two thousand enrolled members in
the Pacific coast branches. A simple , eight article
Constitution was presented to the delegates which
largely legitimated the existing structure of the
association. Dowie was insistent that the organization should promote the scriptural teaching of
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healing , but avoid the scriptural associations of
salvation and divine healing as it would lead to
"collusion with the churches." ... "If," he
warned the delegates, " you make this an evangelistic association , people will say you are forming
a new church." Branches were to maintain autonomy subject to approval from the national body
over theological principles . Dowie was afraid that
without control from a central organization
branches might, for example , sell a " Divine Curative" medicine with Dowie's unwilling imprimatur or a group of Christian Scientists might
call themselves the Divine Healing Association. 33
Dowie 's final meeting on the west coast was
held at the Union Square Hall in San Francisco
on July 9-10, 1890. On the ninth he reviewed his
work of over two years . "The blessing that came
to this shore has rolled along the coast from San
Diego to Victoria." More than twenty thousand
had stood up at his meetings and fifty thousand
" received the truth. " Seldom modest, Dowie
added that " There has never been in the history
of the Coast a series of testimony meetings of this
nature. Indeed, I do not know of any such continuous stream of testimony being recorded in the
literature of any age since the days of the apostles ." Dowie evoked testimony from some of his
favorite " cures" and for the first time Dowie reported personal testimony of members of the Los
Angeles branch of the American Divine Healing
Association . And Dowie ended his west coast
meetings by having " my dear, good wife , my
friend, my helper and my blessing " make the last
address. Jane Dowie was properly humble , pious
and brief. ' 4
It is obvious that from the time of Dowie 's arrival in the United States, he intended hi s stay on
the west coast as a temporary sojourn. He talked
vaguely of holding missions in Canada, the eastern United States, and thence to England, back to
Au stralia and eventually to China and Japan. By
mid-1889 he announced that he was going to
spend another year on the west coast, but his future destinations were not clear and at his last
mission Dowie specified only Omaha. He spent a
month at the First Baptist Church in the Nebraska
city and for the next few years he operated out of
Western Springs and Evanston in Illinois. In 1893
Dowie opened a tabernacle near the entrance to
the World 's Fair and established his headquarters
in Chicago.
In several ways, Dowie's two years on the west
coast could be considered a failure. The divine
healer, not normally given to self criticism , admitted that " In the first year it [blessings] was

like a coming tide ; it did not seem to come so
high the second year." 35 A clergyman who knew
Dowie in Chicago stated that he had arrived from
California "as poor as a superannuated Baptist
preacher. " 36 Dowie owed Hugh Craig over
$2000, for Craig and his friends had quietly paid
Dowie's hotel bills. Dowie spoke loosely of individual promises of several thousand dollars , but it
is likely that Dowie's contributions reflected the
low income of most of his followers. A newspaper reporter stated that at the end of one wellattended meeting , there was only $35-40 in the
offering box . Poverty must have been bitter gall
to Dowie who enjoyed first-class travel and luxury hotels. 37
But Dowie drew large crowds in Los Angeles
and he established an enterprising branch of the
American Divine Healing Assoc iation there. 3x In
the 1880s the city was already an important center for Holiness movements and undoubtedly
Dowie both tapped this support and contributed
significantly to the divine healing movement.
Scholars contend that there is a connection between Dowie's missions and the formation in Los
Angeles of the first major Holiness denomination ,
the Church of the Nazarene. By 1906, Los Angeles had become the principal location for the
growing Pentecostal movement. Dowie shared
some religious tenets with Holiness and Pentecostal churches, and Dowieites became prominent in
both movements. With this religious background ,
with the growing population of southern California, and with headquarters in Los Angeles,
Dowie might well have offered a model for the
later success of Aimee Semple McPherson. 39 Perhaps it can be said that Dowie served as a John
the Baptist for a host of later southern California
Christian messiahs.
HERE WERE CERTAIN EXPERIENCES
and influences gained in his west coast
years that Dowie took with him to Chicago. One certainly was a bitter hatred of the
Methodist Episcopal Church. In Chicago, where
he may have been exposed to anti-Masonic literature , he tied Masonry, "secretism, " with Methodism . The " Methodist Church has gone to the
Devil because it has gone into the Masonic order," he claimed. 40 Dowie 's experiences in the
west and during his first few years in Illinois
must have made him very wary of any dependency on other churches . He established his own
independent tabernacle in 1893 , his own denomination in 1896 and his own town in 1900. He
would no longer have to worry about alienating a

T

VOW ME XXX NUMBER I

II

An artist 's conception of the plans for Dowie's Zion
City, looking northwest from Lake Michigan. This rendering was published in /900.

sensitive parson , a ministers' union or a Presiding
Elder; and he would have total control over
finances .
Though Dowie had shown some interest in
Australian aborgines, it was not until he arrived
on the west coast that he had first-hand contact
with racial minorities . It is difficult to determine
how many blacks and Indians attended his west
coast missions, but it is obvious that Dowie took
a delight in their conversions and testimonies . He
never had to quarrel with black pastors. In Chicago. Dowie 's tabernacles and the community of
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Zion City were racially integrated at a time when
liberal white clergy discouraged religious association with blacks. Dowie's churches in South Africa held inter-racial services and the Christian
Catholic Apostolic Church theology and rituals
remain an important influence among independent black churches in southern Africa 4 1 Orientals are not mentioned in Dowie's accounts for
1888-1890, but he must have been aware of
Chinese Christian missions on the west coast. In
Illinois he made special efforts to gain Oriental
converts and to send them to the Far East as missionaries for his church , a practice advocated by
several mainline Christian churches in California .
John Alexander Dowie died on March 9, 1907.
Dowie's detractors, even within his own church,
were many and not a few of them were vindictive. But they all recognized that he was a religious phenomenon . In the popular mind he was
associated with Chicago and his city of Zion. He
made the front pages of newspapers by his highly
publicized attempt to convert New York ; and in
his last years dramatic law cases , rumors of polygamy and free love colonies in the West Indies
and Mexico only expanded national attention .
Dowie's visits in 1904 to Australia, Germany,
England and Ireland , promoted riots and fits of
irritation in religious and medical circles. Most
of these events are covered in his obituaries . Few
mention Dowie's American apprenticeship on the
west coast. Here, between the Sierra and the
ocean, Dowie first confronted Americans, developed concepts and tactics he would later use and,
in spite of his setbacks , apparently became convinced that his future rested in the fertile religious
soil of the United States.
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Western Imagery

Varieties of Religious
Experience in
California
From Native-American ceremonies of the pre-mission era to the fads and cults of the twentieth Cen tury, California has always been a land of great religious diversity. In this issue, Western Imagery
presents a small photographic sampling of this variety.

Interior of Mission San Miguel Archangel near Paso Robles, early twentieth century.
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~~---------------------------Sunday school gathering at the Stockton Christian Church , ca . 1920, the congregation proudly
showing off its church, children and cars.
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San Joaquin County convention of the Women's Christian Temperance Union, in Lathrop, California, late nineteenth century.
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The "Holy City" in the Santa Cruz Mountains between Sail Jose and Santa Cruz, built in 1918 by
Willian E. Riker of the Perfect Christian Divine Way, included a barber shop, garage, store, and
barbecue restaurant.
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Interior of the old Chinese shrine or "foss House," for many years the religious and cultural center
of Stockton's Chinese community.
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An interracial church group in San Jose, 1896.
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Sikh Temple, Stockton , was the first such religious and cultural center in the
United States. It was established in 1913 by immigrants from northwestern India
who had come to work the Delta farmlands . The brick structure pictured was built
in 1929, and the Temple remains the center for Sikhs in the country.
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Temple Israel, Stockton , circa 1880. The Jewish community in Stockton dates from
the early 1850s. The original congregation, called Ryhim Ahoovim (Beloved
Friends), built this structure in 1855. The building has been moved a number of
ti!fles and currently serves as an apartment house.
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Native Missionaries of
the North Pacific Coast
Philip McKay and Others
E. Palmer Patterson

E. Palmer Patterson is Associate Professor
of History at the University of Waterloo,
Ontario, Canada. Among his works on
Canadian native peoples are The Canadian
White missionaries and their native converts.

Indian : A History Since 1500 (1972) and Mission on the Nass : The Evangelization of the
Nishga (1860-1890) (1982). His current research is on the history of the Nishga Indians of British Columbia in contact with
Europeans during the second half of the
nineteenth century.

N WRITING THE HISTORY of nineteenth
century Christian missions the tendency has
been to deal primarily with the European and
Euro-American or Euro-Canadian missionarie·s
and their exploits- as adventure , devotion , sacrifice , martyrdom, cultural and economic imperialism , and other themes. Much less attention has ·
been given to native missionaries, lay and clerical , commissioned by their white supervisors.
Still less attention has been given to spontaneous ,
informal, or self-commissioned missionary activity by native Christians.
In late twentieth century writings , missionaries
are frequently portrayed as destroyers of indigenous cultures . Both friends and opponents of missionaries have taken this position. Sympathizers
have congratulated the missionaries on their meritorious work. 1 Opponents of missionaries condemn the destruction wreaked on (perceived)
exotic expressions of the human spirit represented
by many aboriginal cultures. Missionary expan-

I

sion is seen as an example of European or EuroAmerican/Euro-Canadian cultural expansion and
its techniques of dissemination . However, native
cultures have not always been destroyed, though
they have often been drastically altered . Today,
indigenous minorities , the " fourth world ," assert
continuity with the past and the validity of abo.riginal culture. Contemporary Indians , including
Christians, assert cultural continuity with their
Indian past.
Native missionaries, spreading Christianity as
perceived by them and outside of missionary organizations , represent a dissemination carried out
in the context of native society. This is true even
though , in the case of northern coastal British
Columbia, that society had been altered by intermittent European contact since the last quarter of
the eighteenth century or, indirectly, by the impact of European culture for perhaps half a century before that.
One of the difficulties in assessing the impact
of missions on the native people is paucity of
written accounts by first generation converts.
Martin Jarrett- Kerr has attempted to survey a
broad range of information on converts and to
generalize about patterns of acceptance of Christianity. 2 The meager records of native response is
partially offset by the copious accounts of missionaries . However, biases and lack of knowledge
of native cultures often .limit the helpfulness of
missionary records and require their cautious use.
Care must be taken to read them within the context of whatever ethnographic information is
available. Paradoxically, this frequently includes
ethnographic information provided by missionaries who are often the most extensive source for
the early contact period. The present essay explores possible clues for a clearer understanding
of Christian expansion through native evangelism , using examples drawn mainly from the
Northwest Coast Indians.
A careful reading of missionary sources often
shows that for every European missionary among
a people there were many more native converts
who became missionaries as unpaid lay volunteers. 3 In their enthusiastic response to conversion, these people much resemble the anonymous
carriers of Christianity in the early "Christian"
centuries . The vigor and enthusiasm of their endeavor shed light on the depth of their commitment to their new religion, even if it does not
make clear their understanding of the nuances of
their new faith. They experience many of the
same difficulties as the white missionaries about
whom we know so much more . Characteristically
VOWME XXX NUMBER I
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they experience the dangers of travel, passive and
active resistance , ridicule , rejection on the one
hand and hospitality, interest , and acceptance on
the other.
Nishga and Tsimshian missionaries, both Anglican and Methodist , provide examples of this
native missionary activity.4 They evangelized
among their own people, at their home villages
and those nearby, and among neighboring peoples with whom they had contacts from prehistoric times. They followed the routes of trade
and commerce, attempting to win converts while
engaged in their regular economic pursuits . The
Christianity they communicated in the absence of
white missionaries or white-trained missionaries
was likely to reflect their abbreviated training in
the new Christian teachings . Some of their work
was supervised by Europeans; numbers had European missionary encouragement and support.
Some work was largely spontaneous . The native
missionary might have undergone much or little
religious training. Often he or she had been introduced to Christian teaching only through some
Sunday school catechism or preaching by whites. 5

Beginnings of White Missionary Activity on
the North Pacific Coast
NGLICAN MISSIONS on the northwest
coast began at Fort Simpson , British Columbia (1857), and then moved to nearby
Metlakatla (1862), which became their focal
point. From there , Anglicanism spread to Nishga ,
Gitksan , Haida, and Kwakiutl peoples. Methodist
missionary activity began about fifteen years
later: it also started at Fort Simpson (later known
as Port Simpson) and radiated out to neighboring
peoples- Nishga, Gitksan, Kwakiutl, and
Haida. The Tlingit of Alaska were introduced to
Methodism by Tsimshian Methodists from Port
Simpson.
Christian missions on the north coast of British
Columbia commenced with the work of William
Duncan. Duncan , a young lay missionary of the

A

William Duncan , noted for foundin g the missionary
colony of Metlakatla and creating a system of missionary work to be followed by other missionaries in the
establishment of additional northwest Indian missions .
Though qualified for ordination , Duncan was not a
clergyman. He believed that the interests of his community could be better served if he remained a lay
missionary.
24
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Map of the North Pacific Coast where white and native
missionary activity began in British Columbia.
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Indian children assembled in_fi-ont of the school house at Metlakmla. Mar 1888. Since
all members of the Metlakatla communitr were required to send their children to
school. the building was built to accommodate sn·en hundred pupils.

Anglican Church Missionary Society, arrived at
Fort Simpson, a Hudson's Bay Company post on
the Tsimshian Peninsula , in 1857. From there his
influence spread to surrounding peoples. Fort
Simpson was located in Coast Tsimshian territory,
and was a hub of trading for Coast Tsimshian,
Nishga, Haida, Tlingit, Kwakiutl , and other
neighboring peoples. The Tsimshian were formidable traders. Some became converts to Christianity and settled at the missionary colony,
Metlakatla, founded by Duncan in 1862. Most
stayed at Fort Simpson and were evangelized by
the Methodists in the 1870s. From these two centers , Metlakatla and Fort Simpson, British Protestant Christianity was widely diffused .
Culturally closely linked , these tribes had kinship, clan , and trade ties which pre-dated European contact. Voyages of hundreds of miles in
open canoes were common , and in the nineteenth
century helped to diffuse European intluences.
New reasons for travel were added to old: trade
and work , adventure and curiosity. Haida and
Tsimshian people travelled to Victoria in order to
trade and to see the wh ite people's town. Some
coastal Indians hired on to Russian , British, and
American ships, and travelled to California and
even to China.
Anglican and Methodist missionaries- Duncan, Robert Doolan, Robert Tomlinson, William
H. Collison, and James B. McCullagh of the
Church Missionary Society, and Thomas Crosby.
Alfred E. Green, and W.H. Pierce of the Methodist Missionary Society- evangelized among all

three branches of the Tsimshian people (Coast
Tsimshian, Nishga , and Gitksan) . Some of the
earliest Tsimshian converts had been influenced
by both Anglican and Methodist mi ss ioni zi ng.

Patterns of Native Missionary Activity
N PRE-CONTACT TIMES, cultural influences
from the Tsimshian had radiated to the Tling.it
and the Haida, and into the interior Athapaskan peoples , as trade. war, a nd diplomacy transpired. In the early nineteenth century, religious
influences from the interior had spread to Coast
Tsimshian and Nishga people , in the teac hings of
Beni , the Carrier prophet. Other influences may
have penetrated from the Russian Orthodox presence at Sitka, Alaska. where Bishop John Veniaminoff (Veniaminov) instructed some Tlingit
people in Russian Orthodox beliefs." Lutheran
influences may also have reached the Tlingit
from Sitka.
Certain indigenous mythological and religious
concepts were widely disseminated among Haida ,
Tlingit, and Tsimshian groups, which may have
formed a foundation for receiving Chri stia n ideas
into the context of trad itional culture. Haida and
Tlingit tradition regarded the headwaters of the
Nass River as the residence of God. Indigenous
traditions of the Chief of Heaven (the Chief of the
Sky) as living on the upper Nass may have aided
the Tsimshian a nd Nishga mi ss ionar ies in proselytizi ng for Christianity. Light was said to have
come from the upper Nass: Raven , born of the

I
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virgin daughter of the Chief of Heaven, released
the sun , and Jet light come from the head of the
Nass and spread over the earth , according to
Haida tradition . 7 In Tsimshian myth, the culture
hero Txamsen (Raven) , who was said to have released the light ball , was known as the " light " or
"sun catcher. "

prominent trading chiefs form a staple of the
early journals of Fort Simpson . The chiefs had a
monopoly on trade and travel, and it is in this
context that some early conversions took place .
Furthermore , travel was a major element in early
native evangelism.

J . B. McCullagh , veteran missionary to the Upper Nass River Nishga, asserted that the culture
of the Nishga made them particularly receptive to
the Gospel of St. John . Although McCullagh did
not elaborate the point, he may have thought the
light/sight/life/enlightenment metaphor of that
Gospel was culturally congenial to the Nishga.

UCH A PATTERN reflects an earlier
modeL Wayne Meeks writes of the firstcentury spread of Christianity: " people of
the Roman empire travelled more extensively and
more easily than had anyone before them - or
would again until the nineteenth century . . . it
was not unusual for artisans to move from place
to place , carrying their tools with them and seeking out, say, the leatherworkers' street or quarter
of whatever town they came to" 13 and, again , "It
is not surprising that the spread of foreign cults
closely followed the spread of trade , or that
Christianity repeated this already established pattern." Finally, new cults moved with artisans ,
tradespersons, and migrants. They were "peddled
along with their wares or gossiped in their
workrooms. " 14
Some examples have been documented of a
similar Indian transmission of Christianity. In the
second quarter of the nineteenth century, Christianity was diffused among Plateau tribes by the
influence of Chief Spokan Garry in the Oregon
Territory, 15 and by Roman Catholic Iroquois of
Caughnawaga who were engaged in the fur trade
in British Columbia and the Oregon Territory. 16
Southern Coastal Tsimshia n spread Christianity
to their communities when they returned home
after a stay at William Duncan 's Christian village
of Metlakatla, and at Bella Bella, Jim Starr evangelized his own village after contact with the
Methodists on Burrard Inlet, where he had ventured several hundred miles from home to work in
a sawmill.
Some cases of native evangelism doubtless
sprang from travels specifically for evangelizing
purposes. Here too indigenous mechanisms may
be presumed to have operated. The self-appointed
missionary went where contacts existed within
the framework of the native culture: friends, kinfolk, clan members, tribe members , and those of
a shared trade network. The message that was
transmitted would be interpreted by both native
missionary and hearers in the light of indigenous
culture: creation stories , culture heroes, supernatural sanctions , and theistic concepts. Strong believers in the importance of supernatural power
and its control for a successful life , Indians were
often curious to understand and perhaps acquire

Robert Grumet finds that among the Coast
Tsimshian, the " holders of the highest and most
influential group positions also controlled the
most powerful spirits. "X Tsimshian people were
prominent in the north and south trade, bartering
slaves, decorated boxes , rattles , masks , headdresses ,
and fish oil. The Coast Tsimshian administered
" the largest and most important regional
trade nexus ," and "were the most successful
middlemen of the Northwest Coast. " 9 Tsimshian
evangelists were thus able to preach in the Tsimshian language and be understood over a wide
area. Shared religious concepts and traditions
concerning the Chief in the Sky and the bringing
of light from the upper Nass may have aided communication on the symbolic level as well.
Traditional history of the Tlingit Wolf clan of
Fort Wrangell, Alaska, held that all but one of the
Fort Wrangell Wolf families were immigrants
from the territory of the Coast Tsimshian. Tlingit
history is " explicitly connected to the migration
of the tribal crest groups. The group symbol embodied the history of the group and rooted its
origins , property rights and accomplishments to
its association with a crest. " 10 Members of the
Wolf clan among both the Tlingit and the Tsimshian were prominent traders and merchants.
Clan heads were the people who " served as chief
managers of natural resources, human resources ,
trading expeditions , raiding activities and relations with other clans. " 11 The role of the chiefs
in Tsimshian religious life is suggested by Jay
Miller: " With their conversion , the Tsimshian
came to publically reject their previous beliefs as
pagan , and , as they say, 'low class."' 12
As traders, it was the chiefs who, accompanied
by spouses , children, other relatives, and slaves,
conducted their trading negotiations in person.
Both men and women took part in this chiefly activity. Records of the arrivals and departures of
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the spiritual power available in religions other
than their own.
As we have seen, the immediate dispersal point
for many Tsimshian Methodist missionaries was
Fort Simpson (Port Simpson). Several prominent
Tsimshian people from Fort Simpson had been
converted by Methodist missionaries while on
visits to Victoria. The key figure in Methodist
Tsimshian evangelization was Elizabeth Deix
(Mrs. Lawson). Called the "Mother of Methodism among the Tsimshian, " she was of a chiefly
family and the wife of a customs official. Her
son, Alfred Dudoward, became the senior chief at
Port Simpson in the late nineteenth century.
Through their influence , the Methodist missionaries were invited to the Coast Tsimshian, beginning with the Rev. William Pollard. The husband
and wife team of Alfred and Kate Dudoward,
converted at Victoria , were sometime missionaries at Kitimat , B.C . Methodist Tsimshian-Scots
William Henry Pierce (educated by William Duncan at Fort Simpson and named for William
Henry Collison) and Methodist Tsimshian George
Edgar became ordained clergy in 1888 and 1900
respectively. 17
Native traders among the Coast Tsimshian,
Haida , and Nishga encouraged the Anglican and
Methodist missionaries to come to them too. Two
Nishga chiefs , Kinsada and Kadounaha , personally escorted William Duncan to the villages
along the Nass River. A Nishga chief of Gitlakda: miks , a village on the. upper Nass River (later
baptized Daniel Giekqu) had first met the white
traders at the Hudson's Bay Company fort at the
mouth of the Nass River (1831-1834) . Giekqu
traded to his own people and to the interior peoples. In the interior he heard of the Carrier
prophet, Beni, and accepted his teachings. Two
and a half decades later, he heard Anglican missionary Robert Tomlinson at Gitlakdamiks , and
some time later, under the leadership of another
Gitlakdamiks chief, Tkgaganlakhatqu (baptized
Abraham Wright), and in company with three
other chiefs and their families , Giekqu resettled
at what became the Christian Nishga village of
Aiyansh . Giekqu 's role in trading had put him in
touch with the latest influences penetrating from
the outside world , and he accommodated to
them. ~ Some time later, Giekqu composed a
hymn. The refrain, translated by McCullagh, ran:
1

En large Thy Word within our hearts,
Increase Thy people. Lord.

Although the white missionaries were often patronizing to the religious creativity of their native

converts, only the most unimaginative and inexperienced failed to recognize the value of Indian
internalization of the new faith .

MONG THE UPRIVER Nishga people at
Gitlakdamiks, a native Christian community developed , presumably influenced by
Metlakatla and Kincolith (Tsimshian and Nishga
respectively), both of which were Christian vii~
!ages established by Anglican missionaries. Chief
Tkgagalakhatsqu/ Abraham Wright led the small
group to relocate at Aiyansh, a mile or two from
Gitlakdamiks. The community of Aiyansh was in
its embryonic stage when James B. McCullagh
arrived in 1883 and began at once to bring it in
line with Anglican custom . 19 Chief Abraham
Wright was a leading native evangelist, self-motivated though also encouraged by McCullagh . He
was a leader of a group of Aiyansh native missionaries, called "strong hearts," who conducted
services at the mouth of the Nass fishery each
spring , and marched to nearby Gitlakdamiks
from Aiyansh on Sundays to hold open-air services there. All of the five original chiefly settlers
(with their famiiies) of Aiyansh were active evangelists to their fellow Nishga and neighboring
peoples , many of whom came annually to the
Nass mouth fishery. In this way the aboriginal
annual economic cycle was incorporated into the
missionary effort.

A

When McCullagh began his work at Aiyansh,
he found that Chief Wright and the others had developed a worship service. McCullagh used both
confrontation and diplomacy to bring the Anglican form of worship into the Nishga-initiated
church and community. Native Christian worship
has been occasionally and briefly described, usually in unsympathetic terms without explanation
of the relation between ritual and belief. Dramatic renderings of traditions, including song ,
dance, and musical accompaniment , were part of
the Nishga!Tsimshian culture. In the dramatic
portrayal, the boundaries were transcended between pageantry and return to the mythic past. 20
E.P. Laycock, Anglican missionary at Lakkalsap/Greenville ( 1907) , noted the importance of
the drum in the Sunday afternoon service. A huge
drum beat continuously, he reported. People sang
hymns, shouting the chorus at the top of their
voices. Sometimes, Laycock reported, they
would all " jump up " and dance. People clapped
their hands as they shouted each chorus. Laycock
thought the words were learned by rote but not
VOWME XXX NUMBER I
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Me1hudis1 church and parsonage a/ Fori Simpson.

understood . 21 Public confession of the sin s of the
previous week also constituted a portion of the
church service .
The second Mrs . McC ull ag h , not long after her
arri val at Aiyansh , in the early twentieth century.
described a service under the direction of her hu sband: a procession, from the vestry up to the altar
in the church , was made by two church wa rdens,
two elders (chosen from o lder members of the
community) , two readers in surplices , a nd the
missiona ry priest. Extemporaneous prayers were
said by a n elder before and after the sermon.
McCullagh prided himself on accommodating to
Nishga culture in hi s church ritu al. He thought of
himsel f as indigeni zing Ang li ca n Christianity.
Th is may be a case where the priest has made
some concessions to Nishga forms of ceremon ial
behavior.
Franz Boas attended servi ces at the Anglican
Church at Kinco lith , Sunday, October !4 , !894.
Of the rel igious response of the Nishga a nd their
neighbors, the Tsimshian , he wrote ,

It interested me g rea tl y to hear services in
the Indian lang uage. It is interestin g how
access ible the Indians are to religi o~s
ecstasy. Movements like the Salvation
28
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Army. es peciall y. have a great inOuence
on them. Every few yea rs there are movements in variou s places where the peo ple
have visions a nd see mirac les . The great
drum of the Salva tio n Army exe rcises a
stro ng inOuence here and .has helped convert who le villages , es pecially because o f
the ir ow n beliefs the drum is supposed to
attract supernat ural help . .. . T hi s show s
how susceptible they are to religious concepts a nd how Christianity blends in with
the ir old religio n. "

Boas visited Kinco lith not long after a revival had
occurred there. The outbreak of religious enthusias m bega n in the Easter season o f !893 and lasted
intermittently for about a yea r. It was characterized by frequent and large worship serv ices. latenight meetings, process ions, sing ing , prayer and
departures of residents to other communities to
spread the excitement. To the Rev. William H .
Collison, mi ssionary pastor at Kincolith , this was
a visitation of the Ho ly Spirit , and hi s job was to
cha nneli ze it a nd turn it to the purpose of increasing the depth of spiritual life in the community.
In commenting on these events he referred back
to an earlier revival o f late summer, ! 877, at
Metlakatla. D

At that time the excitement had not been properly channelled , Collison thought, and its potential had been lost. That incident occurred when
Metlakatla's founder and leader, William Duncan ,
was away and the mission had been left in charge
of a newly arrived young cleric , the Rev. A.J.
Hall. Hall's emotional sermons had helped to engender the religious excitement. People began to
see angels , witness miracles, hold conversation
with the Third Person of the Trinity and discover
Christ's cross in the adjacent woods. They conducted their own religious services , processions ,
singing and praying, and dispersed to other villages to evangelize. Duncan quickly returned
when he heard of these events and dealt severely
with their leaders . Collison believed that some of
the resentment created by Duncan's rebuke lingered on until the time of his departure to Alaska
( 1887) and the rupture in the Metlakatla community which resulted .
The Metlakatla excitement may have been
linked to a religious revival which occurred at
Fort Simpson in November, 1876. The Rev.
Thomas Crosby, pioneer of Methodist Indian
missions on the north coast of British Columbia ,
described the upsurge as the " First Pentecost"
among the Tsimshian at Fort Simpson. People
fell on the floor of the church and cried for
mercy. Singing and praying were widespread and
hundreds gathered at the church . Crosby noted
the great change in the life of the community as
a result of this revival: "No one could doubt the
mighty change that had taken place in these
hearts when he saw how earnest they were and
witnessed their anxiety to carry the good news to
other tribes. " 24
What we seem to .be witnessing in all three of
these cases is the Indian acceptance of evangelical Christianity and its spontaneous incorporation
into forms which combine native and European
elements. The prominence of singing (especially
choral or group singing), processions , late-night
or all-night ceremonies, all accord with traditional
practice. In these various Tsimshian "Pentecosts,"
the Indians responded by travelling to other
communities to evangelize .
HE ANGLICAN NISHGA CHURCH
Army illustrates twentieth century indigenization of Christianity. Collison had
introduced the Church Army (an Anglican
organization modelled upon the Salvation Army,
including the use of the drum and the brass band)
in the early 1890s to channelize the religious enthusiasm described above. The Church Army then

T

spread to neighboring Nishga , and to other communities where Anglicans were present . The
Church Army is still a significant element in
Nishga life as the following remarks show.
Run entirely by the Nishga, with the white pastor as a guest (if present at meetings and events )
the Army works in close harmony with the village community of which it is a part . Leadership
in the Army overlaps the political-social leadership of the village. Preaching, praying , public
confessions and testimonials form a prominent
part of their worship. Services a re characterized
by heights of emotionalism and speaking in
tongues. Music , including the drum, is amplified
so that it can be hea rd outside of the Church
Army Hall and at a distance. Processions , with
mu sical instruments and banners , have a prominent place at various services, including religious
holidays such as Palm Sunday and Easter. Army
members visit the sick and bereaved , give counsel, pray with people , a nd conduct ceremonies to
bless cars , boats , houses and new gravestones.
The services and mission work are integrated into
the life of the whole community. Activities are
sometimes carried out of the Nass valley home of
the Nishga , when , for example, Nishga people
are hospitalized in Terrace , Prince Rupert , or
Vancouver, British Columbia.
Evangelism is part of the Nishga Church Army
tradition. They gather as a group on occasion and
march to the site of their meeting. Revival meetings last for up to a week with two services a day.
Evening services typically last for six to eight
hours. Occasionally a party of missionaries has
gone as far as another province or territory. 25
Since the Rev. Ian McKenzie wrote the essay on
which these comments are based (circa 1983), all
the Anglican Churches on the Nass have been
staffed by Nishga clergy. What implications this
will have for the relationship between the clergy
and the Church Army among the Nishga remain
to be observed.

The Career of Clah/Philip McKay
E KNOW VERY LITTLE about most
of the native Christians who became
informal evangelists in the nineteenth
century. In the case of Philip McKay, a Tsimshian
of Fort Simpson, there is enough material from
various sources more or less contemporary with
his career to construct a sketch of his missionary
activity. His career spans three cultures: Tsimshian , Tlingit , and Euro-Canadian. Clah (Philip
McKay) is an example of the native Christian
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Philip McKay. a Tsimshianfi'om Fort Simpson and native Christian, who became
a /.:ev fi8ure in the spread of Christianity in Alaska.
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who spread his or her own religion informally as
a result of personal enthusiasm and in the course
of ordinary social and economic activities .
Wil-um-Clah (Philip McKay) became a key
figure in the spread of Christianity into Alaska .
Sheldon Jackson called him "the Apostle of
Alaska. " Clah was born at Fort Simpson , British
Columbia , in the 1840s. He was of the Eagle clan
and his wife was of the Wolf clan. In the matrilineal Tsimshian system he would have been of his
mother's clan. His father was of the Blackfish
(Killer Whale) clan . Clah had received some
schooling at Metlakatla . Of chiefly family and
trained in traditional culture, he had been an initiate of a secret society. He was converted at Fort
Simpson by native Christians who had been converted in Victoria. Clah was baptized later ( 1873)
as Philip McKay by the Rev. William Pollard , a
Methocjist missionary who was sent to fill in until
the arrival of Thomas Crosby. His wife was baptized at the same time and named Annie McKay.
In the spring of 1876 , Philip McKay and several companions from Fort Simpson- including
Andrew Moss , George Weeget, John Ryan , Louis
Gosnall , and John Neas-guo-juo-luck- were on
their way to work in the Cassiar district. McKay
and the others had for several summers previously
worked in the Cassiar mining area as packers for
white miners . 26 They stopped en route , at Fort
Wrangell, a settlement of the Stikine people. (a
branch of the Tlingit) . There McKay and his
friends took employment cutting wood. As enthusiastic Methodist Christians, they began to hold
religious services and found a good response
among some of the Stikine and Haida there.
McKay then wrote to the Rev. Thomas Crosby,
superintendent of Methodist missions for northern
British Columbia, asking for help in the evangelistic work which they had informally begun.
The letter fro;n Philip McKay to Crosby, August
27 , 1876, gives some details of the circumstances
of the Tsimshian evangelization and what McKay
and the others thought was the Stikine response:

We reached this place [Fort Wrangell]
about the first of June on our way to Cassiar mines. We stopped on Sabbath and
found the people in utter darkness as regards the Savior and His love. We held
services on the Sabbath Day and, as we
found employment here for our party, we
decided to remain and work for the name
of Christ, trying to lead the Stikines and
Hydas living here to the truth. We have
held services every Sabbath and twice on

week nights and God is blessing our feeble efforts . Philip (the leader) says, "In
Ju ly I went way to look for some salmon
and stopped all night at a Stikine camp. I
read some out of the Bible and the poor
Stikine thought , when they saw me pray,
that some great monster was about to
come up from the ground. " In our first
service George Weeget opened the Bible
and at our Sunday school Philip McKay
opened the service. Our first meeting was
led by Andrew Moss and John helped
him . We all send out love to our friends. 27
Lewis Gosnall, one of the young Tsimshian evangelists, gave a brief account of these events:
.. .at that time there was no gospel in that
land lying still to the north of us, known
as Alaska .... We began at Fort Wrangle
and some of them heard the word. We
brought back our report that the people
heard our message , and that the whites
also would welcome a messenger who
might be sent to them. At this Dr. Crosby
could delay no longer so the next week ,
with ten of us, he started out for Fort
Wrangle. On arriving there , a meeting of
both whites and Indians was called. After
the service was held , he asked them if
they wanted a church or a school. They
replied , " we want both." ... Phillip
McKay and I remained to keep the fires
burning throughout that long winter until
the Missionary arrived. From this small ,
but consecrated beginning the good work
spread all through that great North land. 2 8
When Crosby visited Fort Wrangell, he was received by Chief Toy-a-att of the Wolf clan, one
of the Clah 's first converts. Chief Toy-a-att and
Chief Shakes Shu-taks, both of Fort Wrangell,
had visited Fort Simpson , where they had come
in contact with the Methodist influences there.
These men were thus already disposed to listen to
McKay's evangelizing message. Crosby reports
the speech of greeting by Toy-a-att:
We welcome you, missionary to our
place. Your friends , the Tsimshians , used
to be the worst people on the whole coast .
On account of their fighting and bloodthirstiness , we counted them as our enemies. [There is some exaggeration here
since they also traded regularly.] Now
your young men are here teaching about
Jesus , the great king of Peace. Since you
have come , you must stay with us. 29
When Crosby indicated that he could not stay,
Toy-a-att remarked, " How many snows shall we
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have to wait? We have waited a long time: and
not only we Stikine people but there a re thousands to the north and west of us who need the
light. How long do you think we will have to
wait? I am getting old: my people , many of them ,
have gone down into the darkness. My heart is
sick with fear that if a missionary does not come
soon many more will be gone." 30

ILLIAM HENRY PIERCE, the Tsim shian-Scots convert alluded to earlier,
also fro m Port Simpson and schooled at
Metlakatla, was sent to assist Clah/McKay and
his companions. He was about twenty years old at
the time . The group taught day school six days a
week , held prayer meetings on Tuesday and Friday
evenings , and preached in Tsimshian. Three
services were held on Sundays . The long tradition

W

In the summer of 1877 Sheldon Jackson and Amanda
McFarland arrived in Wrangell to set up the first Presbyterian mission in Alaska. Not long afier their arrival
Mrs. McFarland rescued two native girlsfrom th e
hands of" witch doctors and brought them to her home .
Soon more girls were on her door step begging to be
taken in. thus was the origin of" th e McFarland Girls'
Hom e. In this photograph of the McFarland Girls'
Hom e is also the wile of" Philip McKay. Annie (#II).
who had come to Wrangell with her husband to help
establish thefirst school and lead Sunday worship .

of trade contacts between Tsimshia n, Tlingit, a nd
Haida made the latter two groups familiar with
the Tsimshian language. 31
A detailed view of the schoo l under the direction of Clah is given by Sheldon Jackson as it was
seen when he arrived with Mrs. McFarland, the
new white teacher who was to take C lah 's place:

Upon landing: at Wrangell and passing
down the street, I saw a n Indian ringing
a bell. It was the call for the afternoon
sc hool. About twenty pupil s were in attendance , mostly young Indian women .
Two or three boys were prese nt; also a
mother and her three little children. As th e
women took their seats on the rough pl ank
benches. each one bowed her head in silent praye r, see king Divine help on her
studie s. Soon a thoughtful Indian man ,
o f about thirty yea rs of age, came in a nd
too k hi s seat behind the rude desk. It was
C lah. the teac her. T he familiar hymn ,
" What a friend we have in Jesus ,, . was
sung in English ; a prayer followed in th e
Chinook jargon . closing with a repetition
in concer t of the Lord 's praye r in English.
After lessons were studied and recited , the
sc hool arose , sang the longmetre doxology and recited in co ncer t the benediction.
Then the teacher said , "Good-afternoon ,
my pupil s" ; to which came the kindly
respon se , "Good-afternoon. teacher. "' 2
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When the Fort Wrangell mission was turned over
to the Americans, Pierce was sent to Lakkalsap
on the Nass River, to prepare for the coming of
the Rev. A. E. Green, and stayed on to act as
Green's interpreter. .n
The young Tsimshian evangelists' efforts led to
the conversion of several Stikine chiefs and leading men- including Toy-a-att, John Kadishan ,
Moses Louie, and Aaron Kohanow (the latter two
of whom were brothers). Toy-a-att and Kadishan
became missionaries to the Tlingit. Toy-a-att
evangelized the Hootznoo of Angoon, and together
with Kadishan (who was the chief informant
of John R. Swanton 's study of the Tlingit) evangelized among the Chilkat of Klukwan. Kadishan
was a kinsman of Chief Shotridge of Klukwan ,-' 4
who was the most prestigious chief of his
village, a Tlingit Wolf clan member and the leading
merchant and trader of the area.-''
Comments made by John Ryan on the Tsimshian mission work to the Tlingits may refer to
one of the missionary tours to Tlingit people
living beyond Fort Wrangell. He wrote :
Last winter we went far off. and carried
God's word wherever we went. We did not
go to make money or get great names , but
to carry the word of God to others. We
visited four large villages that asked
where the missionary was . We had no authority to tell them , Tell God your hearts.
Pray to him to send a missionary, and one
will come. ·"'
WO OTHER OBSERVERS provide information on the Tsimshian evangelistic work
and its impact. One of these isS . Hall
Young, an American Presbyterian who was stationed at Fort Wrangell after the Methodists were
unable to send a permanent white missionary.
Crosby had approved of the work of the Tsimshian apostles and believed that the Presbyterians
concurred with him on this. Young, however, expressed skepticism about the conversions and the
Stikine understanding of Christian teachings after
being evangelized by Clah/McKay and his
friends. He was much less sanguine in his assessment than was Crosby: " He [McKay] .. . gathered together a little company of nominal
Christians ," he wrote. Of Toy-a-att and his
" tribal family," Young said that they were " pronounced adherents of McKay and were called
Christians." Again, he referred to the "alleged"
conversion of another man . 37
A contrasting assessment was made by John
Muir, the noted naturalist , who was a member of
the party on one of the evangelistic tours from

Fort Wrangell circa I ~79. He was very impressed
with the Stikine converts, and reported speeches
and remarks by Chief Shakes (the most prestigious chief of the Stikines at Fort Wrangell) and
by Chief Toy-a-att. Chief Shakes spoke at a gathering in his own house after dances had been performed: "Dear Brothers and Si sters , we have
been long , long in the dark. You have led us the
right way to live and the right way to die . I thank
you for myself a nd all my people, and I give you
my heart. "-"
Two other speeches at this occasion indicate a
desire to please the visiting whites , first by performing traditional dances and then by asserting
that the old, " undesirable " things were being put
away:
Dear Brothers and Sisters . thi s is the way
we used to dance. We liked it long ago
when we were blind. we always danced
thi s way. but now we are not blind . The
Good .Lord has taken pity upon us and
sent hi s son, Jesus Christ. to tell us what
to do. We have danced to-day only to
show you how blind we were to like to
dance in this foolish way. We will not
dance any more.

T

Chief Shakes, the most prestigious chief of the Stikin es
at Fort Wrangell .
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Another man echoed these views: " ... this is the
way we used to dance and play. We do not wish
to do so any more. We will give away all the
dance dresses you have seen us wearing though
we value them very highly." 39
Muir believed that the Tlingit possessed the
idea of atonement and gave an example of a Stikine chief who had sacrificed his life for his people . Muir believed that his idea aided them in
accepting the Christian concept of the atoning
death of the "Son of God, the Chief of Chiefs,
the Master of the World . . . worth more than all
mankind put together; therefore, when His blood
was shed, the salvation of the world was made
sure. " 40
A further speech by Chief Shakes illustrates
the impact of European technology on the Indians , and the association of technological superiority with spiritual superiority in the mind of the
chief. The sense of the chief's duty to his people
is also shown.
The white man makes great ships. We ,
li ke children , can only make canoes. He
makes his big ships go with the wind, and
he also makes thein go with fire. We chop
down trees with stone axes ; the Boston
man with iron axes, which are far better.
In everything the ways of the white man
seem to be better than ours. Compared
with the white man we are on ly blind children, knowing not how best to live either
here or in this country we go to after we
died. So I wish you to learn this new religion and teach it to your ch ildren, that
you may all go when you die into that
good heaven country of the white man
and be happy. But I am too old to learn a
new religion, and besides , many of my
people who have died were bad and foo lish people , and if this word the missionary has brought us is true , and I think it
is , many of my people must be in that bad
country the missionary call s " Hell" , and
I must go there also, for a Stikine Chief
never deserts his people in time of trouble. To that bad country, therefore , I will
go, and try to cheer my people and help
them as best I can to endure their
misery."'

M

UIR WAS ESPECIALLY impressed by a
statement of Chief Toy-a-att. The chief,
Muir wrote , "stood several minutes
without speaking a word . .. . He then explained
in detail what his mother had taught him as to the
character of God , the great maker of the world:
also what the shamans had taught him ; the
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thoughts that often came to his mind when he was
alone on hunting expeditions, and what he first
thought of the religion which the missionaries had
brought them ." Unfortunately Muir did not elaborate on the specific remarks uttered by Toy-aatt. 42 The light-sight-enlightenment imagery runs
through the Tlingit remarks as reported.
Sheldon Jackson , the organizer of missions to
Alaska, shared the opinion of Crosby concerning
the accomplishments of Clah and his friends .
Jackson's biographer gives this eloquent assessment of their work:
Thus, in the wonderful ordering of the
providence of God, through these humble
workmen who had recently accepted the
faith of Christ in British Columbia, and
were seeking for more light without the
aid of any accredited missionary teacher,
the kingdom of God came , without observation , to Alaska . They were the honored
messengers to whom the holy Spirit gave
the privilege of publishing the gospel
story to the ignorant and degraded natives
in advance of all the churches and missionary societ ies of our land."'
Chief Toy-a-att and several of his kinsmen, including Moses Louie and Aaron Kohanow, were
given some civil authority to keep peace and
order. 44
The Tlingit converts also paid tribute to the
contribution which the Port Simpson Tsimshian
evangelists had made to them in sending the new
teachings. John Swanton found that the Tlingit
highly esteemed the Tsimshian as a source of
high culture, new ideas, and new customs. Hereported that the Tlingit thought more highly of the
Tsimshian than of the Haida . 45 His remarks are
particularly provocative , since Kadishan (also
spelled Kadachan , Katishan), his informant, was
linked to the Tsimshian by the evangelizing of
McKay and his companions , and was himself a
convert and sometime evangelist. Kadishan publicly credited the Port Tsimshian evangelists with
bringing Christianity. God, he said, had sent
Clah, Mrs. McFarland and S. Hall Young . 46
Clah/Philip McKay stayed with the family of
Mrs. Kadishan, perhaps a kinswoman, while he
was in Fort Wrangell. After about one and a half
years at his evangelistic task at Fort Wrangell,
Clah died , in December, 1877, of tuberculosis.
He was about thirty years of age. Chief Toy-a-att
was killed in January, 1880, by a drunken opponent , while trying to arbitrate a dispute between
Angoon and Fort Wrangell Tlingits. 47

HE CAREER of Clah/Philip McKay illustrates the phenomenon of spontaneous
evangelism which characterized the behavior of the new convert in many cases among
Northwest Coast Indians. These were not ordained clergy nor were they lay workers commissioned by a denomination (Anglican or Methodist
in the early days, 1850s-1880s) , though they
might become more formalized in time , or be replaced by authorized native evangelists. Rather,
their everyday business took them to places where
they had connections reaching back into pre-contact times, links based upon aboriginal ties and
contacts: kinship, clan, trade, hunting and fishing . In their enthusiasm for their new faith and in
the regular round of their travels - for economic
and social activities - they spread the new religion to which they had become converts, at Fort
Simpson, Metlakatla , Victoria, and elsewhere .
Had they not been interrupted by the coming of
the orthodox and organized denominations , as
represented by the white missionaries, perhaps
they would have developed indigenous Christian
churches . As it happened , they and their embryonic Christian groups were co-opted into the
mainstream of Euro-American and Euro-Canadian denominations. 4 x
Clah/McKay and his Tsimshian companions
became "native agents" of the Methodists, and
their pioneering work was taken over by the Presbyterians , though McKay was asked to stay on by
them and did so for the brief period before his
death . The American Presbyterian missionaries
introduced the forms and customs of European
Christianity and placed pressure upon the Tlingit
to make drastic changes in their lifestyles. The

Methodists had been willing to see the workings
of the Holy Spirit in the native evangelism and
religious enthusiasm of Clah and others. The
PresbyterianS. Hall Young was more skeptical of
the depth and quality of Christianity introduced
by the Tsimshian evangelists and their Tlingit disciples . Not surprisingly, Young's view was also
Anglican Bishop William Ridley's view of Methodist conversions among Nishga and Tsimshian
people at about the same time. 49
Response and motivation of the individual converts no doubt differed . For some, the material
advantages may have dominated over the ideological and spiritual side, but in the native culture,
spiritual and practical power were one . Conversion did not threaten loss of independence to the
chiefs; as traders and merchants, and as cultural
leaders , they were the most knowledgeable and
informed segment of the native society. They
were in closest contact with the white newcomers ,
and the most likely to respond to innovation .
Some of these leaders and their families accepted
Christianity under the influence of the Tsimshian
evangelists.
It may be that too much emphasis has been
placed upon viewing the convert as "sincerely or
completely Christian " versus "only nominally or
formally Christian ." This kind of dichotomized
analysis, based on an exclusivist understanding of
conversion , may be erroneous in its assumptions
about the nature of the acceptance of new religion. 50 More studies of the early native Christian
evangelists might shed light on what they believed and what they taught to their own converts.
Their experience and beliefs, whatever they were ,
are a valid and ·significant subject for inquiry and .
an expression of the Christian ideal of
universality.
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Aerial photograph taken in 1978 of the remains of
Drawbridge, California.
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he remains of Drawbridge are hidden in
the marshlands of the southeast corner of
San Francisco Bay. Its deteriorating structures are scattered across an isolated , windswept,
treeless mud formation called Station Island. The
flat lies between Mud Slough on the north and
Coyote Creek on the south; the Alameda-Santa
Clara county line runs through Coyote Creek. It
is an area approximately one-half mile long and
one-fourth mile wide at its greatest point , with
less than one-half a square mile of surface. It,
rises only twenty feet above the mean sea level ,
and is swept by tides as high as six feet and
winds up to thirty miles an hour. There never has
been access by road. The sloughs which cut into
the island and which allowed waterway entry in
the past have been destroyed, and the only way in
now is on foot along the Southern Pacific railroad
tracks which bisect it. In the hundred and three
years of its existence from 1876 to 1979 it has
been a duck hunters ' paradise , railroad construction camp, Victorian weekend vacation spot,
gambling and party place , community of middleclass families, and ghost town.

T:

The abandoned town phase of Drawbridge
often seems romantic for many of those who have
learned about the hamlet from newspaper stories
beginning in the early 1930s or the San Francisco
Bay National Wildlife tours started in 1979 2 The
appeal of ghost towns seems to be universal. The
feeling that a town once alive and viable can become a shadowy image of itself is intriguing, and
has resulted in activities ranging from destructive
stripping by bottle collectors to constructive
study by archaeologists. A particular interest in
such communities has risen sharply in the western United States since 1960. In part , this is a
result of a need to solidify knowledge of the
frontier phase of our history and to establish fully
a record of a period of growth for our country
and soc iety before all traces disappear. The
momentum which developed the West left behind
deserted towns in numbers which are not seen in
any other area in the country. These are being
recognized now as a basic segment of our heritage , storehouses of invaluable information with
clues about the people who inhabited the past.
The greater proportion of the California ghost
towns are mining towns which evolved in that
overwhelming gold rush of 1849-1850. There are
also some company towns which supplied the materials needed by the mines , landing towns which
were a part of the water transportation system so
crucial to the area, and the railroad-stop towns
which replaced them . Few of the California com-

munities which are known now as ghost towns
lasted beyond the original fleeting need which
produced them . Drawbridge, however, existed
much longer through subtle changes before it
became abandoned. It is not a typical California
ghost town and is not listed in any of the books
which cover the subject. Its deliberately hidden
and protected existence is part of its attraction .
By looking into each of its stages of development,
the causes producing them , and the people involved,
another and different segment can be included
in the history of the San Francisco Bay area.
The ecological environment of Station Island
and Drawbridge is that of a true estuary. 3 The
largest rivers entering the southern part of the
Bay proper include Coyote Creek. The combination of the mud floor of the bay with the detritus
brought down by the water courses produces extensive marshlands dotted with mud flats and
crossed by a network of creeks and sloughs. The
area which Drawbridge occupies on the island is
tidal salt marsh underlayed by fresh water
springs. The low marsh zone supports cordgrass
(Spartina foliosa) and pickleweed (Salicornia
pacifica) ; the middle marsh is almost pure pickleweed and extends to the elevation of the highest
tides. The high salt marsh has been destroyed at
Station Island by diking. The delicate appearing,
nonparasitic , air plant yellow dodder (Cuscuta
spp.) covers much of the marsh around Drawbridge.
The tidal salt marsh supports a large variety of
birds and other marsh inhabitants . It is one of the
most productive habitats in California, and at the
southern end of the Bay it is the only important
range in the area for waterfowl and water-associated wildlife. Seventy-five varieties of water and
shore birds make up a total peak population of
around 700,000, and it is not unusual to have
20,000 shore-birds per mile of shoreline . Because
of its extent and mild climate, this area was , and
is, an important part of the Pacific Flyway from
the Arctic to South America.

hese factors exerted the first influence on
the utilization of Station Island and the
growth and style of Drawbridge . The
large sloughs allowed access to the mud flat in
the marsh and the Bay ship captains , sportsmen
and local residents of the late 1850s and 1860s
came to hunt the birds and to build blinds on the
island. The second circumstance which contributed to the existence of Drawbridge was the Bay
marine transportation system. 4 The network, in
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the immediate post-conquest era, was used first
by the Franciscan fathers of Mission San Jose
from 1797 to 1836. During the Spanish and following Mexican periods a variety of small river
and bay craft used the waterways to transport
products from the ranches and Mission lands to
the multinational ships anchored near Yerba
Buena and Angel Islands. Embarcaderos were
built on frontage ranch lands and at the mouths of
the larger rivers to service inland farms; one of
Mission San Jose's principal landings was at
Warm Springs, situated four miles inland at the
head of Mud Slough , then called Warm Springs
Slough. There was no appreciable change in the
system in the first years of United States rule,
from 1846 to early 1848.
This state of affairs changed rapidly with the
discovery of gold near Sutter's mill in 1848, and
the sudden influx of 100,000 immigrants into the
Bay Area a year later created a severe transportation crisis . The natural harbors at Pittsburg, Benicia, San Francisco and Oakland were developed
into ports; the old embarcaderos of the East Bay
were enlarged into wharves; the landings on the
sloughs were expanded and new ones were built.
Warm Springs Landing continued to be one of the
busiest of these, handling the vessels which
docked there to load produce from the area and
the newly commissioned excursion boats and private yachts sailing to the spa which had developed
around six nearby springs.
Very soon the longboats and small sailing
vessels which served the Bay were no longer
adequate to supply the demands of the area, and
power boats were introduced. At first the ships
worked on a loosely scheduled basis from the
landings as they were required, but this system
was replaced quickly by lines with established
time-tables . By the end of 1850 there were fifty
steamers on the Bay, and the competition led to a
consolidation of small lines to form the California
Steam Navigation Company in 1854. It took
some ten years before the newly developing railroads could begin to compete with the marine
system, and even then they would have to incorporate the water routes and the main landings to
provide complete service . As late as 1880 one
hundred and seventy-eight steamboats still operated on the Bay and its waterways .
he continuing importance of Warm
Springs Slough and its landing in the early
railroad system was the third factor which
influenced the development of Drawbridge . 5 The
completion of the east-west line of the Central
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Pacific Railroad in May 1869 encouraged the
growth of many small companies. One of these ,
the South Pacific Coast Transportation Company,
became interested in the potential of the rapidly
developing East Bay area . It was chartered on
March 25, 1876, and its route led from the newly
planned north-terminus town of Newark south to
the port of Santa Cruz, with a ferry connection to
San Francisco from Dumbarton Point; in 1879 the
Bay crossing would be changed to Alameda.
The first phase of construction began in May
1876, when tracks were laid to Warm Springs
Slough by Chinese workmen. Since both Warm
Springs Slough and Coyote Creek were navigable
waterways which federal laws required be kept
open, the second phase consisted of building a
drawbridge over Warm Springs Slough , a narrowgauge line across the mud flat, and another drawbridge over Coyote Creek. These bridges actually
were hand-operated iron truss spans which rotated around a central pier to swing open, rather
than elevate. During this period the island was
used as a sub-assembly yard, and living quarters
were built for supervisors and crew along the
tracks, with supplies brought in by boat. The
bridges and connecting line were finished in the
fall of 1876, and when the crews moved out they
left a single building in the middle of the island
for the railroad company's bridge tender and also
the name of Station Island. It was this lonely,
one-room cabin which was the beginning of
Drawbridge.
The influence of the South Pacific Coast Railroad on the development of the southeastern portion of the Bay. led to the rapid growth of
Drawbridge. The company expanded its customer
services by offering trips to the Victorian spas
and recreational areas along its line. It also began
to develop places which would be pleasant for
shorter trips and would appeal to other types of
customers; the potential of Station Island as a
duck-hunting attraction was evident. By 1880 the
demand for transportation to the Island was great
enough that two trains were stopping at the drawbridges on Sundays, one in the morning on its
way to Santa Cruz and one in the evening on its
way back to Alameda. Very quickly building materials were brought in by the same means, and
construction of weekend blinds and cabins began
on the island. In 1887 the Southern Pacific Transportation Company absorbed the South Pacific
Coast, and by the early 1890s provided a Saturday-night-down/Sunday-night-return on its regular runs . It formally recognized the stop in 1897

by naming the station Drawbridge and erecting a
railroad sign on the bridge-tender's cabin-station.
he opening of the area around Station Isand encouraged the growth of the salt
manufacturing business which was to have
a drastic effect on Drawbridge, as the ponds encircled the hamlet. 6 Almost all of the salt produced by solar evaporation of natural salt water in
the United States is processed in the salt ponds of
Alameda, San Mateo and Santa Clara counties;
the greatest acreage is in the marshlands from
San Leandro Bay. to Warm Springs Landing and
Coyote Creek. By 1872 five large plants and
many smaller ones began heavy diking of the
sloughs to form the series of receiving, concentration and crystallizing ponds needed in the modern
salt-making process . A gradual consolidation of
the companies occurred at the turn of the century,
and the Leslie Salt Refining Company was to absorb all the companies by 1936 to become the
Leslie Salt Company.
The early duck hunting cabins and blinds of
Drawbridge began to be replaced by more durable
structures in the 1890s. 7 The first permanent residence was built in 1894, and by 1906 the town
had expanded to seventy buildings . These included Sprung's Hotel, built in 1902; the Hunter's
Home, around the same time; and the Southern
Pacific station house across from Sprung's Hotel.
A short spur track near Sprung's Hotel facilitated
unloading of supplies and other materials, and
two-story platforms with tanks which stored the
fresh water obtained from the springs below the
marsh were built.

T:

The Southern Pacific Hunters' Special was now
bringing in around two hundred hunters on Friday
and Saturday evenings and the picnic crowd on
its Sunday run . It was during the early 1900s that
Drawbridge developed a reputation as a sporting
town outside the law, with gambling, drinking
and prostitution. Hunter's Home, the " combination hotel, dance hall, private residence, boat
house and bar" at the south end of the island , became the meeting place for the party crowd from
San Jose, Oakland and San Francisco; the more
serious hunters Jived on the north end and patronized Sprung 's Hotel. Gradually, a family community evolved which populated the north end
during the summer months , fall hunting season
and weekends, leaving the south end to other
hunters and party people. Permanent residents included the hotel owners and bridge tenders with
their families ; the hotel employees; and as the
town developed , a few hardy souls who could
commute to jobs on the Southern Pacific . It was
said that there were two separate and distinct sections on the island which did their best to ignore
each other.
rawbridge reached its peak around 1926.
It was serviced by five passenger trains a
day. The Pacific Gas and Electric Company ran lines into the hamlet in 193 1. The only
phone to be connected was the one in the railway
station; in the 1950s when the station was torn
down it was moved to a signal system pole in
front of the house of the remaining resident.
The appearance of Drawbridge was beautiful
and unusual. The marsh plants covered the island

D

The Southern Pacific Station at Drawbridge, 1904 .
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Drawbridge residents at the Southern Pacific Station , 1904.

with a gently uneven carpet of green, topped by
the yellow of the dodder; the wide blue-grey
sweep of the Bay started close to the houses and
was unbroken by any obstruction . The buildings
of the hamlet consisted of around ninty homes
and their associated outhouses , sheds, catwalks,
boat houses and water towers; one railway station; and two small hotels. There was no school ,
library or church ; no post office, city hall, police
station , or fire house. The hand built base of the
railroad tracks was the only consistently dry and
solid footing , and most of the houses stayed close
to it, set on pilings which raised them above the
level of the marsh, sloughs and high tides. One
catwalk led from each house to the bed of the
tracks and other to neighboring buildings and
boat landings. The sloughs , reaching into every
corner of the island, were big enough to handle
boats and launches and were kept open and clean
by the strong tides. The sloughs , catwalks and
railroad substituted for streets, and residents and
visitors came in by boat and train from the East
Bay stations.
The distribution of the buildings also was influenced by the shape of the area along the tracks
gradually formed by the salt pond dikes . This
space has an uneven bulge midway which constricts to a narrow neck at the north end, and a
long tapered neck with a broad base at the south
end- rather like a mi sshapened hour glass. The
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constriction made a visible separation in the developing hamlet; the houses were built from the
Mud Slough bridge at the north end to a little
over half-way down the island, and were not
started again until the widening at the south end.
The architectural style of the houses was composed of several facets of the San Francisco Bay
style, which evolved from 1890 to 1920, as well
as innovations caused by the marshland conditions . Queen Anne features, such as a highpeaked roof and exterior decorations of fish -scale
shingles , or narrow strips of wood planking were
popular. The California Craftsman style, developed in the East Bay, became the most copied
type in Drawbridge. The one-story frame, low
roof, over-hanging eaves, outside finish of shingles , clapboard or board or board-and-batten,
decorative outside materials, open or enclosed
porches, and large windows suited the environment and were easy to construct. Early buildings
consisted of a kitchen/living room/sleeping area,
with narrow decks on three sides, and catwalks
leading to the railroad track , boatshed and other
nearby buildings. As the California Craftsman
model became popular, additional rooms often
were added to old structures: bedroom; separate
kitchen ; large porches, often protected by windows ; expansion of catwalks to decks integrated
with the porches . The hotels were expanded versions of this plan . Often this updating was ob-

Remains of the most copied architectural style. the California Crqftsman, one-story
frame , low roof. over-hanging eaves and wood~fiwn ed, double-hung windows.

tained by simply adding on the desired room to a
convenient wall without blocking out existing
windows or doors .
Exterior walls were shingled or built of clapboard or board-and-batten; there were a few corrugated metal walls . They were painted in
primary colors or were stained. The walls were
thin , often no more than four inches, and consisted of an exterior layer; an insulating layer of
cardboard , sheetrock, sacking or other material;
and a final interior wood or sheetrock layer which
was painted or more elaborately finished .

The roofs usually consisted of an inside finishing material, tarpaper or insulating material , and
an exterior finishing layer. The room ceiling
could be wood or various types of construction
paper or board . In one instance , decorative embossed metal sheeting was used. The outside surface was finished with shingles, flat boarding or
overlapping tarpaper; occasionally, corrugated
metal sheets were used .
Interior walls were wallpapered , covered with
burlap left natural or painted , or finished with
painted or staine_d wood paneling . Natural finished wood paneling half-way up the wall , with

Remains of Drawbridge house in the Queen Anne adaptation style.

,

~

:1::

i:

·~

~

""
:::>

Vi"'

"'

!
'iii
u
c

"E

iii

g.

c

~

g_

~

<[

VOWME XXX NUMBER I

43

any number of wall coverings above it , was used
often. Scroll work was used as a border or divider. Cedar, knotty pine and redwood were favorite woods.
Floors were usually of random wood planking ,
but a few of the more elaborate homes had finished wood floors. Linoleum often was laid over
the wood. The decks were constructed of heavy
wood planks , and were bordered with deep window boxes or simple protective railings.
Interior decorations and furnishings varied
from the strictly utilitarian in the weekend hunting cabins to quite handsome ones in the permanent homes. The remains of a Walworth baby
grand piano were found in one structure , and
Hunter's Home had a baby grand in its ballroombar. Built-in cabinets were numerous, some with
glass doors or wood scroll borders. Beds were
frequently built-in , and bunk beds were popular.
Ceramic tile or wooden drainboards were used on
kitchen cabinet tops and around ceramic sinks.
Indoor toilet bowls began to appear in the late
1920s, but never became a common feature.
The boathouses consisted of the sheds and
docks associated with the houses and the large
construction shops which repaired and built boats
of every description which could be used on the
sloughs. A typical boathouse had one wall
through which boats could pass to and from the
sloughs, which was left open or fitted with double
doors . The shops had tracks for hauling boats into
the building by a boat winch. The water towers
stored the fresh water pumped by windmill or
motor pump from the wells in round tanks or twostory platforms, and distributed it by aboveground pipes supported on piles. The largest was
the Southern Pacific tank for servicing the trains ,
located near Sprung 's Hotel.

ost of the residents of Drawbridge
moved in between 1894 and 1900 and
continued to use their homes, more or
less frequently, until the late 1930s and early
1940s. The hamlet's middle class economic level
was uniform , with the north and south sections
populated by different nationality groups. The
north-enders had backgrounds which were English, Irish, and German, with some Scandinavian ,
Slavic and Italian . Two Russian brothers lived
there in the late 1928-1930s; an Amerindian
woman , probably Ohlone, worked at Sprung's
Hotel year-round; and some five or six groups of
Chinese shrimp fishermen worked the sloughs for
a short time before harassment by some of the
residents drove them about a half-mile up Coyote
Creek. The background of the south-enders was

M
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predominantly French and Portuguese , most
of whom came from San Jose. The north-end
referred to the south-end as the French Quarter.
The life style of Drawbridge was molded by the
sport of duck hunting and the marsh environment. The first lots were acquired by squatter's
rights from 1894 to 1900; the sale of lots and
transfer of deeds were thereafter deals in good
faith , and were recognized by the state. By 1910
the population reached a figure of ninty families
and remained static thereafter. Except for the few
people whose jobs were in Drawbridge and those
who lived there year-round , the inhabitants were
weekend , holiday, summer and hunting season
residents only. A large increase occurred during
the fall hunting season. During the summer many
of the wives , with any children, would stay on the
island , and their husba nds would commute to
work by train or come for weekends. Supplies
would be ordered by the men and dropped off by
the train crews. When the residents were not on
the island , the buildings were left furnished and
equipped, so that all the family or hunting group
had to bring in was food.
The two hotels were gathering places for residents and visitors . Both had tables for card games
in a large room with a bar. Sprung's served meals
for the hunters , the Southern Pacific freig ht train
crews, and for the local customers. Celebrations
were held on occasions such as the Fourth of July
and Christmas . Hunter's Home held dances for
residents and guests, and had a pianist in the bar.
What might be considered the only other business in Drawbridge was the railroad station and
bridges . Originally there was only one tender
who provided a 24-hour service. Boats wanting
passage on Coyote Creek and Mud Slough would
blow their whistle and the tender would walk out
to the central pier of the particular bridge and
crank it open . Motors were installed sometime
around 1910. At the time of World War I there
was fear of sabotage in the Bay Area , and three
Drawbridge men were hired as bridge tenders on
eight-hour shifts, a schedule that ~as maintained
until 1940, when the bridges were no longer
opened for the public.
he dete. rioration of the natural surroundngs of Station Island began in the late
1920s. R The growth of the Newark and
San Jose areas and use of the southern tip of the
Bay for a sewage dump in the early 1930s proved
disastrous. The pollution killed the slough population and the wildfowl quickly deserted the area.
Sprung's Hotel was closed at the beginning of the
Great Depression and Hunter's Home burned

T

down in the late 1930s . The Southern Pacific's
stops became less frequent until the station was
no longer listed in the time-tables by the late
1930s.
Abandonment and diking of the sloughs hastened the process . By 1939 Mud Slough was navigable only by Coast Guard and United States
Geodetic survey boats . Continued diking of the
west and east marshes of the southern end of the
Bay produced Lelsie Salt's #2 crude salt plant of
over twelve thousand acres, part of which completely surrounded Drawbridge . The hamlet was
left finally with only the Southern Pacific tracks
as access.
The growth of the Fremont-Newark area during
World War II caused a great demand for water,
which was supplied by pumping the fresh water
which lay under the marshlands . Subsidence
caused the deep wells at Drawbridge to fail and
the dry land between the sloughs to become wet.
Settling of the railroad bed and bridges became
a problem; the bed was raised yearly, and the
Coyote Creek bridge was rebuilt into a trestle
span in 1955 to reduce deterioration.
Drawbridge became a hamlet inhabited by only
a few people; most homes and duck clubs were
boarded up . Vandalism and arson increased to
frightening proportions by the 1960s. Vagrants
and casual hunters appropriated buildings and invaded the occupied few; antique and bottle collectors, drawn by the mention in newspaper
articles of the "abandoned town" and its furnished houses, broke into buildings and removed
what they wanted . Other damage was caused by
those who used the town as a shooting range and
arson was a common occurrence. The last permanent resident left in October 1979 .

Drawbridge is now part of the San Francisco
Bay National Wildlife Refuge, an extensive area
at the southern end of the Bay administered by
the United States Department of the Interior, Fish
and Wildlife Service, established in 1972 . 9 The
Refuge is committed to preservation of natural resources of the South Bay, environmental education, wildlife interpretation and protection of
open space resources and wildlife oriented recreation. Drawbridge is included in its resources as an
Historic Site . A wildlife trail onto Station Island
over a pedestrian bridge near the Southern Pacific
Mud Slough bridge is planned to allow access to
the marshland area and Drawbridge.
The Refuge began taking small groups of visitors from the Headquarters Building, at the east
entrance of the Dumbarton Bridge, to Drawbridge in the fall of 1979 . The programs have
been gradually increased in frequency and variety, and will continue to be scheduled and expanded throughout the months when the weather
permits. They are the most popular tours offered
by the Refuge.
ow long there will be any hamlet left to
explore is a moot point. It is impossible
now for Drawbridge to be reconstructed
or developed. Perhaps the protection and control
of the area by the Wildlife Refuge will preserve
what is left so that the unique life style and history of Drawbridge can charm and fascinate yet
another generation.

H

The Sprung's Hotel , which was slowly collapsing in the
mid-1960s due to heavy tides washing over the island,
wind and man-made destruction. A severe storm during
the New Year's weekend of 1967-68flattened these
remains.
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NOTES:
I. Th is articl e is derived from ''D rawbr idge : Cause
and Effec t in the Development of a Uniq ue Life
Style. " Patrice Morrow, M.A . Thes is (A nthropo logy);
Californi a State Un iversity Hayward. Cali fornia. 1984.
2. For in forma ti on on Cali forn ia ghost town s , see:
William Carte r, Ghost Towns of the West (Men lo Park.
CA : Lane Magazine and Book Company, 197 1): Donald C. Miller. Ghost Towns <?{California (Boulder. CO:
Pruett Publi shing Company. 1978); Rockwell D. Hunt.
California Ghost Town s Live Again (Stockton . CA:
College of the Pacific. 1948) : Lambert Flor in. Western
Ghost Towns (Seattle , WA: Superior Publi shin g Co mpany. 1961 ); A.L. Abbott , California Ghost Town
Trails (A nahe im. CA: The Main Street Press. 1973);
Craig MacDona ld , Ghost Town Glimpses (Sa n Francisco , CA: Anthe lion Press, Inc . . 1975).
3 . For informati on on the for mat ion a nd ecology of
San Franc isco Bay a nd Station Island , see: Me l Scott.
The Future of San Francisco Bav (Berkley. CA : Institute of Gove rnmental Studies , Universi ty of Cali fornia.
1963); Ruth Fernwood. ' ' San Fra nc isco Bay: A Living
Estu ary," Pacific Discovery 25 (March-April. 1972):
1-8; Donald R. Nichols a nd Nancy A. Wright. Preliminary Map of Historic Margins <~f Marshland. San
Francisco Bay, (Californ ia . Ope n File Report of the
United States Depa rtment of the In terior. Geo log ical
Survey, Was hington D.C., 1971 ); Geological Gu idebook of the San Franc isco Bay Co unties. prepared under the direction of Olaf P. Jenki ns, Division of Mines
(S tate of California, Department of Nationa.l Reso urces, Bu lletin 154. 1951).
4. For information on the Bay Ma rine Tra nsportation
System , see : Father F. F. McCa rthy, The History of
Mission San Jose . Calij(Jrnia 1797-1 835 (Fresno. CA :
Academy Libra ry Guild. 1958); Les lie J . Free man,
Alameda Cou/1/y, Past and Present (San Lea ndro . CA:
Press of the San Leandro Reporter. 1946); Wi lli am
Halley, The Centennial Year Book of Alameda County
(Oak land . CA: Wm . Ha lley, 1876): Bruce A. MacGregor, The Centennial History of Newark (Un ion
City, CA: Ford In tern at ional Publica tions. 1976) ;
Thomas H. Thom pson a nd Albert A. West. Official
and Historical Atlas o{A iameda County, Calij(Jrnia
(Oak land . CA: Thompson a nd West. 1878); The Works
of Hu bert Howe Bancroji Vol. XXIV , " Hi story of California: VII. 1860-1 890" (San Francisco: The History
Compa ny, 1890); James E. Vance , Jr. . Geography and
Urban Evolution in the San Francisco Bay Area
(Berkeley. CA : Inst itute of Governmen t Studies, Un iversi ty of Cali fornia , 1964); Lawrence Kinnaird. History of' the Greater San Francisco Bay Region Vol. I,
Ill (New York, NY: Lew is Histori cal Publishing Company, 1966); George H. Ha rl a n, San Francisco Bay
Ferryboats (Berkeley, CA: Howe ll-North Books,
1967).
5. For information on the East Bay Railroad Transportati on System, see: Bruce A. MacGregor, South Pacific
Coast (San Franci sco, CA: George Fields , 1968);
Bru ce A. MacGregor. Narrow Gauge Portrait- South
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Pacific Coast (San Francisco, CA: Big Trees Press and
Cardoza Jo nes , 1975); Bruce A. MacGregor a nd Richard Truesdale , South Pacific Coast - A Centenn ial
(Boulder. CO: Pruett Publishing Compa ny, 1982) ;
"Southern Pac ific 's First Cent ury. " Southern Pac ific
Co mpany. Publi c Re lations Depa rtment. San Fra ncisco . 1955: The Works <?{ Hubert Howe Bancroft Vol.
XXIV. "History of Cal ifornia : VII. 1860-1 890" (San
Francisco: The History Company. 1890): Donald R.
Floyd. Calij'ornia Narrow Gauge: The Role of theNarrow Gauge Railroads in Calij(Jrnia:\· Transportation
Network (Mou nt ai n View. CA: The Gibson Press.
1970) ..
6. For informat ion on the salt manufacturing business , see: The Blue Book of California Manufacturers
and Producers . A Descriptive Catalogue o{the Com mercial Products o{ the State<?{ Calij'ornia and Directorv o{Manu{acturers and Producers (Sa n Francisco,
CA : Manufacturers' and Producers ' Association of
California. 1903) ; Harold B. Go ldma n, Salt. Sand and
Sh ells : Mineral Resources of San Fran cisco Bay (Sa n
Fra nc isco , CA: San Fra nc isco Bay Conservati on and
Develop men t Comm iss ion, 1967) ; G ilber t E . Bailey
and Lewis E. Aubury, " The Saline Deposit of California ," California State Mining Bureau. Bulletin No. 24
(Sacrame nto. CA: State Printing Office , 1902) ; Ala n
K. Brown. "Salt for the Scraping. O ri gin of the San
Francisco Bay Salt Industry. " California Historical
Societv Quarterly 39 (Ju ne. 1960): 11 7-20 ; William E.
VerPlanck , Salt in California (S tate of Cali fo rni a Bulletin 175. Chapter 6: Division of Mines. Department of
Natura l Resources. 1958): Thomas H. Thom pso n a nd
Albert A. West. Official and Historical Atlas Map of
Alameda County. California (Oak land , CA : Thompson
and West. 1878).
7. For infor mati on on the reside nts. li fe -styl e and
arc hitec ture of Drawbridge. see: Thes is (Note I ). a nd
Archival Materials: Ethnographi c Material. Field Data ,
Struct ure Inve ntory a nd Floor Plans , Structure Photographs, and Old Photographs (by ar ra ngement with the
author); John Marshall Woodbridge a nd Sally Byrne
Woodbridge Buildings of' the Bay Area (New York , NY:
Grove Press , Inc .. 1960): Sally Woodbridge Bav Area
Houses (New York . NY: Oxford Uni vers ity Press ,
1976); Eli zabeth Kendall Thompson " Background a nd
Beginnings . ,. Domestic Architecture (}{the San Francisco Bay Region (Sa n Fra ncisco , CA : San Franc isco
Museum of Art, 1949).
8. For inform at ion on aspects of th e de teriorat ion of
the area , see : Ha ro ld G illiam Sa n Fran cisco Bay (New
York. NY: Doubl eday and Compa ny, Inc. , 1957) ; Susa n E. Smith and Susumu Kato; T. John Conomos ,
Alan E. Levington a nd Margaret Berson , eds . "The
Fisheries, " San Francisco Bay: The Urba nized Estuary
(San Fra ncisco , CA: Paci fi c Division , Amer ican Associat ion for the Advance men t of Science , 1979): William E . Ver Plank , Salt in California (Sta te of
Californi a Bulletin 175 , C hapter 6 , Divis ion of Mines ,
Depa rtment of Natural Resources , 1958); Bruce A.
MacG regor. The Centennial History <?{Newark (Un ion

City, CA: Ford International Publications, 1976); Department of Commerce , United States Coast and Geodetic Survey Descriptive Report #4646 , 1931 ; #G4627 , 1931 ; # 6-5140, 1931 ; #H-8282, 1956-1957
(Washington D.C.: Government Printing Office).
9. For information on Drawbridge in the San Francisco Bay National Wildlife Refuge , see: The Fremont
General Plan, City of Fremont Archives , City Hall ,
Fremont, CA, 1956; San Francisco National Wildlife
Refuge Master Plan (San Francisco , CA: United States

Department of the Interior, Fish and Wildlife Service ,
EDAW, Inc., 1974) ; Protection and Restoration of the
San Francisco Bay Fish and Wildlife Habitat , Vol. II ,
Habitat Description , Use and Delineation (United
States Department of the Interior, Fish and Wildlife
Service; California Department of Fish and Game,
1979); Tidelines, Summer 1983; Autumn 1984; Winter
1984 (Newark , CA: San Francisco Bay National Wildlife Refuge).
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William Chauncev Bartlett at the peak of his career. ear/_)i 1890s .
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William Chauncey
Bartlett
Robert Bartlett Haas
Dr. Robert Bartlett Haas, born in Santa Cruz
and raised in Stockton, California, has
lived in Ni.irtingen, West Germany, since
his retirement from UCLA. Hass has authored and edited many books and articles, particularly on Eadweard Muybridge
and Gertrude Stein, and recently honored
his seventieth birthday with the publication of his biography, "Said and Done,"
(Marburg University).

OR NEARLY half a century William
Chauncey Bartlett ( 1818-1907) wielded
one of California's steadiest editorial pens .
Well known in his time as a clergyman , journalist , lecturer, and indefatigable public-spirited citizen, his substantial contributions to California's
first half century deserve a new assessment.
Obituary notices, hastily compiled at the time
of his death, carried accounts of his activities on
the west coast after 1860, but dealt only sketchily
with his previous career. The details of his early
life , however, seem to provide one more set of
data for understanding the character of those substantial professionals who came to California
after the Gold Rush , but found it worthwhile to
remain.

F

New England Origins
ARTLETT was descended on his father 's
side from a little known branch of the
Norman-English family which came to
Connecticut by way of Barbados around 1696
and settled near Guilford . On his mother's side he
was descended from the Dickinsons of Haddam .
His early life was spent on a New England farm.
His father was "an honest, hard-working man";
his mother was a capable woman " who kept
things well ahead." 1

B

Bartlett's parents , William Bartlett (1792-1868) and
Temperence Dickinson Bartlett ( 1796-1852) .
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First born of eleven children, Bartlett found
himself bound by heavy responsibilities and a
stern father whose demanding nature caused him
to revolt early and plan for a life away. J.M.
Guinn wrote , " while on the home farm, he had
exhausted every means for obtaining an education , studying at night by the light of pine knots
on the hearth, when the day 's work was over. " 2
His aspirations were rewarded when he came
to the attention of Captain Frederick Lee, proprietor of Lee's Academy, who encouraged him·to
undertake advanced study in Madison. He later
wrote a touching tribute to his teacher there,
Samuel Robinson, "He bore with our follies , listened to our grievances, patiently removed obstacles, anticipated difficulties, excited enthusiasm
for study; saw every little device, rudeness, evasion and shift , without acting the spy. He was benignant , merciful, but firm as granite . He was, in
our eyes, the greatest of living men." 3 Throughout his life , Bartlett's teachers remained his greatest heroes.
When fire destroyed his parent's home in 1838,
the family moved to Westbrook to engage in shipbuilding and the coastal trade . Bartlett broke
away from the "restrictions which held him in
bondage" to become a school teacher in western
Massachusetts. Here, various members of the
learned ministry of the Berkshire area furthered
his career. He completed his preparatory work for
college with such men as Reverend David Dudley
Field , Dr. John Todd , and Reverend Charles
Boynton .
Bartlett attended Williams College at a time
when Mark Hopkins and his brother, Albert , were
pouring all their practical Christian influence on
those students Hawthorne has characterized as a
" rough hewn set of fellows from the hills and
woods of the neighborhoods ; great, unpolished
bumpkins who had grown up as farm boys . " 4 Like
many of these , Bartlett was only able to participate in campus life between periods of seasonal
labor or stints of teaching in country schools .
Berkshire influences , however, formed the fundamental social and intellectual ideals of his life .
He later wrote , " I am glad that my earliest recollections were of this country, as I would that my
last might be also. "
During this period Bartlett seems to have
served some kind of journalistic apprenticeship ,
the details of which are still unclear. He was
early known for his writing bent. Moreover, he
was heir to the great New England pulpit oratory
of John Eliot, Jonathan Edwards, Sargent, West,
Mark Hopkins and Hyde . He was in contact,
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through church and literary clubs, with such literary figures as Catherine Sedgewick , Fanny Kemble
Butler, Margaret Fuller, Mary Dewey, the
Beechers, Hawthorne , Thoreau, and William
Bryant, all of whom were coming into national
and even international prominence. Under their
influence, Bartlett was ready to find his place in
the midst of the religious and political upheavals
which were beginning to foreshadow the Civil
War.

Ohio Proving Grounds
N 1846 Reverend C.B . Boynton was called to
be acting past~r of_the Vine Str~et Congregational Church m Cmcmnatt , Ohto. As a favorite pupil and friend , Bartlett followed his mentor
there. Cincinnati was at the time the political and
commercial soul of the state . Only a narrow river
separated it from the slave states, and much of its
population was drawn from the south . True to his
New England ethics, Bartlett was outraged by the
ministers of the Gospel there who were using Bible
texts to prove "the blessedness of human bondage." He began to assist Boynton at revival
meetings, and in the new movement of "speaking
out boldly against slavery." From W.H. Siebert's
history of the underground railway, we find that
"Deacon Bartlett" was a known operator for
smuggling slaves to freedom in Canada. 5
Sporadic newspaper work and teaching must
have provided Bartlett's wherewithal, but his goal
was to become a lawyer so that he could more effectively serve the cause of social justice . Cincinnati fortunately had a distinguished Bar, and his
first teacher was Salmon P. Chase, who was then
jeopardizing his own professional career by undertaking the "professional defense of runaway
slaves. " After practical study in the offices of
Chase and Taft, and three or four semesters of
study at the University of Ohio at Athens, Bartlett was admitted to the Bar, one of thirty-six
lawyers in the county.
From 1848 to 1855 Bartlett practiced law in
Dayton in partnership with Hiram Strong. Business was slow. He supplemented his income by
giving public lectures , by serving as clerk of
court, as city recorder, and by instructing in Constitutional Law at the Dayton Academy. He was
also treasurer of the Dayton Lyceum . He travelled
throughout Ohio, Missouri, Wisconsin and Kansas
as agent for the Aetna, Western Massachusetts,
and Hartford insurance companies. He began to
work as a regular journalist, "As a young man
with a few briefs and more leisure , I agreed to
furnish editorial articles for a paper published in

I

the little city of Dayton, Ohio, known as the
Semi-weekly Transcript. It was published by W.C.
Howells who had some prominence at the time as
an abolitionist. .. . " 6 None of Bartlett's editorials for the Semi-weekly Transcript seem to be
extant, but the letter of recommendation Howells
wrote for Bartlett survives . Howells comments on
Bartlett's "gentlemanly deportment and strict
moral integrity. He is a ripe scholar and possesses
in high degree that peculiar talent requisite in
the editorial calling." 7 In addition, it seems
apparent that Bartlett's connection with an
abolitionist press provided an extended audience
for his social ideas .
On May 12, 1850, Bartlett married Amelia
Maria Rounds of South Egremont, Massachusetts.
She had been his student in the Berkshire
years, and it was she who had inspired him "to
write bad poetry ... and to sit upon the rocks at
night . . . to write it and catch dreadful colds ."
Their first child, Agnes, was born in 1851 but
died a year later. A second child , Albert Lee
Bartlett, was born in 1853. In this same year
Bartlett's mother died in Westbrook and his father
remarried , much against the wishes of the family.
As the eldest son, now estranged from his father,
Bartlett took it upon himself to preserve the family genealogy. Church records had been burned,
and this required his getting the information from
the now aged Reverend David Dudley Field
(father of Cyrus Field) who had married

Bartlett's parents in Haddam, and knew the lore
of Guilford . In two remarkable letters, Reverend
Field was able to reconstruct from memory and
personal records the Bartlett's line of descent for
six generations. Returning to Dayton , Bartlett
spent the next two years travelling as an "insurance agent" in the Western Territories. As a
Republican and "free soil" abolitionist, his
insurance agent persona could only have been a
cover-up for his real activities there . With Boynton , he was present at the Kansas territorial
elections of November, 1854, which were later
declared a fraud. He gave valuable evidence to
Governor Reeder on the voting irregularities he
had seen. He reported " a conversation with
General Whitfield at Independence in which he
avowed his intention to bring voters from Missouri to Kansas especially for the election. "K
Returning to Dayton, he joined the staff of the
Dayton Gazette with the following editorial statement , " If my views on public questions are
desired, further than they have been disclosed
during residence here of seven years, they can
probably be found , from time to time, in the
" Gazette ." .. . I shall at least expect to submit to
no sacrifice of personal or political independence
in this connection . .. . " 9
Bartlett's articles for the Gazette are not
signed , although several lively exchanges with the
editors of the local Journal and the Empire are
clearly his work . They involve the exposure of a

VOWME XXX NUMBER I

51

railroad scandal which had threatened the small
stockholders. Bartlett succeeded in proving that
E. B. Taylor, president of the Greenville and
Miami Railroad , had sold rolling stock, ostensibly to meet taxes, but actually in order that " they
might be released from bonded mortgages held by
the creditors in New York , the eight directors intending . . . to buy (them back) at the tax sale
and hold (them) as security for their personal liability." As a result of these editorials, Taylor lost
his presidency, and Ba rtlett was able to en.d his
campaign on this heroic note, " If perchance we
are acquainted with (another) instance of tampering with Railroad Securities upon the faith of
which much money has been loaned, no official
insolence, no abuse, no attempt to "hound " us
shall hinder us from saying what we think the
public good requires."
Bartlett 's forthright journalism for the public
good was well rewarded by Marietta College ,
which granted him an honorary Master's Degree.

Berkshire Revisited and Ordination
N THE SUMMER of 1855 , Bartlett now a
public figure to be reckoned with , returned to
the Berkshire area for what turned out to be a
stay of two years. He soon undertook a sentimen-

I

tal journey to his favorite haunts, and he wrote
later: " It matters but little that only a few old
people know him and that he looks on a generation of strangers . Still the hills know him, the
valleys and the brooks." 10
But his return to Stockbridge proved that he
was not forgotten. He was stopped by two citizens
and the following summons was issued , "We
have been looking for you, . . . this morning is
the Anniversary of the Laurel Hill Association.
Our speaker has failed us. There are now a thousand people gathered around Sacrifice Rock on
Laurel Hill . .. . The literary lions have broken
loose from the jungle. They are all there. Fanny
Kemble Butler, Catherine Sedgewick and Miss
Dewey are there, the Fields from New York . .. .
Not another word. Do you see that delegation
coming down from the Hill? They will take you
ni at armis , so come along gracefully." 11
In this setting Bartlett made his return to the
folk of the village , and to the valley he had long
considered his spiritual and intellectual home,
"Some minutes thereafter when a felicitous introduction had been given by a brother of Mr. Justice Field, I found myself standing on Sacrifice
Rock, a critical audience around me, and not so
much as a memorandum from which to create a
speech nearly an hour Iong." 12

'Anniversary Day" at the Laurel Hill Association . Stockbridge. Massachusel/s , 1855.
Painted by "Tache. " an itinerant artist.
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Bartlett had returned to the Berkshires because
Charles Boynton had recently been called to
South Church in Pittsfield , and Bartlett was preparing to yield to his religious impulses and to
complete , with him , his studies for the ministry.
Boynton had long encouraged Bartlett to join that
"small band of clergy pricking the conscience of
men regarding slavery." 13 As a practical consequence, Bartlett then settled in Pittsfield , practiced law there in the offices of Young and
Walker, and travelled for insurance companies as
much as was .necessary to support his family
which lived with relatives in South Egremont. In
1857 Bartlett served as temporary pastor in
Mansfield , Ohio, and as contributing editor for
the Cincinnati Gazette. Boynton cheered him on
in his " new spiritual life, " cautioning him
against the "mere display of intellect" and reminding him of the influence of the heart upon
the head . In the same letter he confided that a
new movement had sprung up in Boston , almost
the same as that "begun by us in the West in
1850." The plan was to employ the press systematically to produce public sentiment and then call
a Convention. He begged Bartlett to join the
effort.
Bartlett's first "call " after his ordination in
1857 came from the newly established Plymouth
Congregational Church in Indianapolis, Indiana,
a rough border town of 10 ,000 souls with " mud
roads , stagnant water and enough fever and ague
to mightily shake any heterodox preacher on six
days of every week." Here Henry Ward Beecher
was occupying the pulpit of a small Presbyterian
church , and Beecher characterized the town as
possessing " many of the loose habits of border
life."
The ministry and newspaper work went hand
in hand for Bartlett for the next year. Chase
called him to Columbus during his second term as
governor, ostensibly to discuss in private " certain
reform bills to be introduced in the legislature, "
but actually to ask his help in editorializing his
candidacy for presidential nomination in 1860 ,
the following year. Bartlett did not choose to support Chase's aspirations , for he had already taken
into account the growing strength of Abraham
Lincoln, whose platform Bartlett preferred and
was already heartily endorsing.

To the Golden Shore
S THE DECADE came to a close, Bartlett
accepted a call from the Congressional
Home Missionary Society to transfer his
efforts to the state of California.

A

Contemporary events threatened the future of a
country which was "half slave and half free ,"
and made it urgent that the uncommitted territories and states come out strongly against the
spread of slavery. California was as yet undecided. It could choose freedom or it might support the southern states which were already
talking of seceding from the Union if Lincoln
should secure the presidency.
The liberal clergy therefore saw California as a
crucial place to agitate the pro-union, anti-slavery, radical Republican cause. This was exactly
the cause Bartlett was prepared to further.
He preached his final eastern sermon at the
Park Street Congregational Church in Brooklyn
on February 6. 1860 , his brothers and sisters
from Connecticut being present. That day, together with his wife, seven year old son , and
his brother, Jared. he embarked on the Baltic.
crossed the Isthmus. and left Panama on the
John L . Stephens for San Francisco. Arriving on
February 29th, the family went directly from the
boat to a prayer meeting at Reverend Edward
Lacey's First Congregational Church where they
were welcomed . Bartlett was invited to serve in
the pulpit on March II th.
From March until August Bartlett was heavily
involved , as his day books show. in preaching and
establishing new congregations and church buildings at Columbia . Nevada City and Grass Valley.
He carpentered , painted , planted, converted .
married, buried , rai sed money, and vi sited the
mines. Then came a call to Santa Cruz , the little
sea-coast town which had , at the time. about a
thousand inhabitants. He found Santa Cruz homelike and in no way isolated , " One could look out
on the great sea and feel that it touched all shores
-the near and the remote - the Spice Islands
and 'far Cathay'. " 14 For his ordination came Reverend Edward Lacey, Reverend Rowell , Martin
Kellogg (later president of the University of California) , and Reverend Joseph A. Benton , the
pioneer pastor who had preached from a wagon
under a tree in Sacramento.
In May, 1861 , after Lincoln 's inaugural and the
secession of seven states from the Union , the ferment began on the west coast. Thomas Starr King
and E.D. Baker, San Francisco 's most respected
orators , did much to make the state's decision
against slavery " quick and definite. " In July,
Bartlett gave a pro-Union address in Santa Cru z
County. On the night before. a note had been
pushed under hi s door warning him not to talk
against secession , but to urge a policy of peace.
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He was told that any statement he might make
which displeased the Copperheads would be met
"with the reverend gentleman on the end of a
rope." 15
Under the splendid growth of oak trees of Isbel
Grove, the property of 160 acres he and his
brother had purchased , "with the Branciforte
Creek rippling by," Bartlett delivered an oration,
calling upon the manhood of the nation to preserve the Union. The audience was said to be the
largest ever gathered up to that time in Santa
Cruz .
During the war years, Bartlett was elected Superintendent of Schools for Santa Cruz County
and was called upon frequently to fill neighboring
pulpits and to deliver civic addresses . He also began to contribute occasional articles to the San
Francisco Bulletin. Thereafter, Bartlett determined to find a new place for himself and in 1866
he accepted a post as editor for the San Francisco
Bulletin.

Journalist
HE SAN FRANCISCO BULLETIN was under the management of Deacon George H .
Fitch, whose policies were Republican in
sentiment, but politically conservative . The editorial staff was largely made up of men who had
forsaken the ministry or the legal profession for
something more congenial and lucrative. The
most notable were William Chauncey Bartlett,
Samuel Williams, Matthew Upton , James Nesbit
and Benjamin P. Avery.
Editorial offices were on Clay Street, between
Montgomery and Sansome, an area "not very
fastidious , " as it was also occupied by dealers in
vegetables and poultry. A drawing still exists of
Bartlett by Toby Rosenthal , showing the editor
hard at work, seated on a messy pile of scrapbooks containing his printed articles, and writing
his latest piece. One of these extant scrapbooks
gives evidence of the vast array of topics he chose
to write on: "The Lecture Season in San Francisco,"
"Capital Manufactures, " "The New Bankrupt
Law, " "Mercantile Library Association," "Significance of the Paris Exhibition ," " The Next
Lieutenant Governor and Warden," "Japanese
Learning English," "Help for Deserving
Women, " "Shelving Troublesome Teachers, " and
" Stanley's Exploration of Tanganyika." The loss
of the rest of his scrapbooks prevents us from
knowing the extent of his writing , as none of the
articles were signed.

Bartlett continued to make his contribution to
the Bulletin steadily until the mid-1890s , when
Freemont Older became the managing editor and
altered its tradition of individualistic writing and
conservative " make up " with larger type , abundant illustrations and other attention-getting devices already in use in the East. This new trend
caused Bartlett, then seventy-five , to resign. Fortunately he had developed other professional allies along the way, and he was soon invited to join
the staff of the Oakland Tribune. The owners , the
Dargie brothers , were indebted to him , for he had
taken them into his home as young men when
they were struggling to establish the printing
house which they later successfully built into their
newspaper.
In mid-career, Bartlett's literary talents came
to the fore through his association with the bookseller, Anton Roman , who proposed to start a
new literary enterprise in San Francisco , " that
should be to us , dwellers on the shores of the
Pacific , what the Atlantic was to those whoremained in our old home on the other side of the
continent. . . . " 16 A handful of responsible, original , local contributors responded to Roman 's call
to create the Overland Monthly in 1868. They
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Bartlett at the beginning of his Bulletin career, ca.
1865.

were Bret Harte (at the time secretary to the superintendent of the mint), William Chauncey
Bartlett , Samuel Williams, George B. Merrill,
Benjamin P. Avery (all of the Bulletin staff) and
Noah Brooks of the Alta California .
Many years later, in his "Overland Reminiscences , " Bartlett recounted how Bret Harte had
catapulted him into his literary career:

The writer of these notes , although a
pledged contributor for six months, being
under pressure for all the work he could
do as one of the Bulletin staff, cherished
the hope that he would not be called upon
for any papers for the magazine. On leaving the office one evening I was confronted by Harte with a demand for a
paper to be turned over within a week
from that date. It must go into the first
number. Mr. Harte suggested no subject,
only the paper must be forthco ming . I had
nothing on hand. The squeeze was on.
Here was new work after the fagging of
the day. Before the week had expired , a
paper was sent to the editor, entitled "A
Breeze from the Woods," with a special
request that if it be accepted, it should
take the end place in the number, for the
reason that if the Philistines arose in their
might with their clubs , they might spend
their strength on those in the front ranks.
All that was heard from Harte in response
was that he liked very well so much of it
as he could read. It was a very blind manuscript. . .. To the astonishment of the
author, when the magazine came out , that
contribution appeared on the front pages. "
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Drawing by Toby Rosenthal of Bartlett at work in the
editorial office of the Bulletin.

Thus, because Bret Harte had "failed to finish a
story he had began for the first issue," Bartlett
was launched on the first step of his literary career. "A Breeze from the Woods, " which Noah
Brooks reviewed as " literally a breezy, sunny picturesque paper, redolent of the aromatic odors of
Californian woods and charged with an outdoor
atmosphere," was followed over the next eight
years by a number of similar essays by Bartlett,
all of which appeared in the Overland: " Locusts
and Wild Honey, " "Tropical Fruits of California," "A Week in Mendocino," "Under a Madrono," "A Day on the Los Gatos," "In the
Shadows of St. Helena ," "The House on the
Hill ," and "A Garden on the Hill ."
These warm and witty little nature pieces introduced a new side of Bartlett's writing to the
public . He became a better known figure in San
Francisco's social and cultural life, and was much
sought after for his civic and artistic opinions,
and for his services as a public lecturer.
In 1871 Bartlett was asked to take over the sole
editorship of the Overland Monthly . The post was
made available by Bret Harte's move to the East.
"After his departure , " Bartlett wrote, "I supervised the bringing out of six or seven numbers,
until a permanent editor could be found. The
magazine passed into other hands , but it had furnished good cause for congratulation that it has
always been the exponent of some of the best literature of the Pacific Coast." 18
During Bartlett's tenure , he asked for contributions from many fresh new talents, as well as
from the established. Ambrose Bierce sent him
his celebrated "Haunted Valley, " along with a
letter belaboring him for presuming to offer less
than fifty dollars for his work . Other authors who
contributed at Bartlett's invitation were: Frances
Fuller Victor, Josephine Clifford , Prentice Mulford,
Joaquin Miller, Sarah B . Cooper, John Cremony,
Benjamin P. Avery, Matthew Upton, Taliesin
Evans, Alice Carey, Ina Coolbrith, Captain
Scammon, and Therese Yelverton. Bartlett's championing of women writers is very noticeable.
When, some years later, the Overland was revived in a second series, Bartlett supplied some
missing links in its history in the article, "Overland Reminiscences. " But he never topped what
he wrote for the magazine in its "heroic" years ,
assessed by Franklin Walker as "the best [that]
Western journalism was to produce ." 19
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"A Breeze from the Woods" and Other
Writings
N 1880 at the urging of both Bret Harte and
Daniel Gilman (then president of John Hopkins University) , Bartlett collected his Overland essays and published them privately in book
form. The volume, A Breeze from the Woods,
concluded with a slightly abridged version of
Bartlett's address, " Literature and Art, " which
he had delivered on Assembly Day at the University of California in 1875 . He provided his audience with a valuable survey of the books which
had appeared in California since the Gold Rush.
He pointed out , as Walker writes, " that the interest of western writers had been more practical
than aesthetic. Among the hundred and fifty
books of native authorship Bartlett enumerated ,
those that could be classified as belles lettres were
decidedly in the minority. Treatises on mineral resources outnumbered volumes of humor, accounts
of travel were more numerous that collections of
poetry, and historical tracts were more plentiful
that short stories. " 20

I

A Breeze from the Woods was printed by the
Dargie brothers "in cancellation of some indebtedness ." A small edition of four hundred copies
was entirely given away to friends. The gift list
serves to indicate the quantity and the quality of
Bartlett's acquaintances on the two coasts. The
book was warmly reviewed in the press , and by
recipients of the gift copies. The poet, Edwin Roland Sill , urged Bartlett to expand the book with
later essays. A second edition appeared in 1883
and contained two additions: " Homestead by the
Sea" and "Suburban Etchings," both of which
had appeared meanwhile in the Californian.
Sill 's own review of the second edition concluded , " On the whole , Mr. Bartlett's essays impress us as being the ripest production we have
yet seen from a California press ." Subsequent assessments of the book in our century have been
less enthusiastic , and Bartlett has been compared
unfavorably to Wordsworth, Robert Louis Stevenson , and even Robinson Jeffers .
This is no place to argue for a reappraisal of
Bartlett 's contribution , but it is appropriate to remind readers of Bartlett's modest intentions " If
these pages disclose more of the freedom of,outdoor life than the philosophy born of private meditation, it is because the author loves the woods
better than the town ; the garden better than the
low diet and high thinking of any philosopher
(who goes above the clouds); and the friendships
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that have ripened under genial skies, better than
all. "21
That Bartlett's writing was purposely graceful ,
reflective and small-scaled does not reduce its
value today. Occasional pieces followed the
"Breeze." In 1888 Bartlett contributed a promotional piece to John Muir's Picturesque California . " In and About the Bay of San Francisco"
was a kind of promotional tour de force, a panoramic description of the area from the shores of
Oakland to the peaks of Tamalpias. One cannot
but be impressed by Bartlett's inexhaustible capacity for nature description and social observation. The rich and varied vocabulary, the "tight
framing in," show the hand of a seasoned writer
and a clear observer.
A decade later, and at the close of his writing
career, his essay "A Year in Forest Reservations," shows a youthful fury over the forest spoliation he encountered in the southern Sierra and
Tahoe Reservation. His forthright recommendations for conservation and the protection of undergrowths , his battlecry, "Private interests must
give way to public interests," show him to have
been far removed from Walker's estimate of
"mild ." He was the same fighter at eighty as he
was when he fought the errant president of the
Greenville and Miami Railroad.
Bartlett's last article, "Overland Reminiscences," reveals him still as a recorder of his
times. He supplies the facts about the founding of
the Overland Monthly which would otherwise
have been lost. He credits Roman as its "inspirer, " and Harte with its "wise management" and
its Grizzly Bear masthead. He describes the editorial decision to publish the "Luck of Roaring
Camp" despite the lady compositor's horror at the
immorality of the story, and the success which
followed for Harte in the East even before he was
properly recognized in the West. He credits Harte
for placing "A Breeze from the Woods" as the
first offering in the magazine, and for encouraging him to publish his essays in book forrn. He
concludes with this modest estimate of the Overland: " . .. it has always been the exponent of
some of the best literature of the Pacific Coast."
He was proud to have been one of its authors.

On the Platform
NE IMPORTANT ASPECT of Bartlett's
career which has been forgotten today is
his popularity as a public speaker. A great
number of his addresses and lectures still exist in
original manuscript, while some appeared in print

0

in their time . They were enthusiastically received
by Bay Area audiences and favorably reviewed by
the public press, with one notable exceptionAmbrose Bierce.
Bartlett apparently had a ready tongue as well
as pen, for over and above his written sermons,
one can count a surprising number of ceremonial
addresses and public lectures.
Throughout the 1840s and early 1850s he had
developed his speaking ease and persuasive manner as a radical abolitionist on the Lyceum circuit
of the uncommitted states and territories of "the
West." An early "Address" to the teachers of Urbana Seminary was requested for publication in
1852. In it, Bartlett had shown his democratic
thinking about free, universal education in the
United States as the antidote to servitude. Other
progressive ideas were embodied in his plea for
equality of the sexes in the public school, for the
teaching of fundamental "processes of thinking "
rather than "subjects," for a "complete and practical physical education," so to complement
" such mental discipline, that hereafter (the
scholar) shall know how to think." Three years
later, Bartlett delivered the first of his two "Laurel Hill Association" addresses in Stockbridge.
Five years of intensive sermonizing and political
oratory followed, and in California we find his
first two years equally divided between his sermons and his lectures as school superintendent
and Union advocate in the Civil War period. In
1866 he gave up his church service completely
and became a newspaper editor. With his increasing prestige as a public spirited figure in and
around the Bay Area, his mature career as a public speaker began. San Francisco, a fast growing
community with a culture-hungry population,
was in the second decade of its modern development. The Civil War now in the past, the public
turned with relief to the discussion of civic betterment , liberal education and cultural issues.
In this new society, Bartlett was perceived by
most of the upwardly mobile population as a man
of practical experience, cultivated interests, and
moral sentiments. Accorded these endowments,
and with an enormous personal vitality, he became one of the Bay Area's most popular public
speakers. Bartlett was frequently called upon for
school and college addresses - notably by the
University of California (whose establishment in
Berkeley he had been instrumental in bringing
about). Possessing a comfortable gift for felicitous expression, he dealt with such uplifting topics as "Some Conditions of Intellectual Life,"
"The Relation of the Press to Religion ," "Ideals

of a Professional Life," and "Ideals of the
State." In his next two decades, he became more
nostalgic; his lecture topics were drawn from the
past: "Henry Ward Beecher," "Reminiscences of
Authors, " "Overland Reminiscences ," "A Lingering Retrospect" or "A Historical Sketch of the
Berkeley Club."
Bartlett's files contain numerous letters from
his appreciative auditors. Audiences appear to
have been comfortable with his moral earnestness
and intimate platform manner. But there was a
newer generation of writers to whom Bartlett represented an era that was passing. Ambrose Bierce
mirrors this new attitude in several references to
him:
I've sometimes wished that Ingersoll were wise
To hold his tongue, nor rail against the skies,
For when he 's made a point some pious dunce
Like Bartlett of the Bulletin "replies" .. 22

or

When Dr Bill Bartlett steps out of the hum
Of Mammon's distracting and wearisome
strife
To stand and deliver a lecture on "Some
Conditions of Intellectual Life ,"
I cursed the offender who gave him the hall
To lecture on any conditions at all. 23

In Bierce's poem "Apparition" and in his article "An Electrical Disturbance," Bierce took
other occasions to lampoon Bartlett's mannerisms . Whatever they were, they pleased the
"proper" social groups which made up Bartlett's
audiences as much as they bothered Bierce.
At the end of his speaking career, Bartlett was
frequently called upon to memorialize old
friends. He put on record fascinating anecdotes
about his former friends which provided valuable
information about them for the historical record .
Bartlett's account books show that lecturing
was a lucrative supplement to his regular salary.
It enabled him to maintain his Oakland residence
as well as his country property in Santa Cruz,
which he stocked with cattle, horses, orchards,
vegetable gardens, and all that was needed for the
support of his son and grandchildren .
It is of some interest, perhaps, that at the end
of his life as a platform speaker, he returned to
topics of civic betterment, similar to those sponsored by Stockbridge's "Laurel Hill Association"
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half a century before. He delivered Oakland 's
Freeholder's Address in 1888, spoke out on the
"forest waste , destruction and denudation" in the
1890s, and on civic beautification, which earned
him the reputation for having established California's "Arbor Day. " Thus he rededicated himself to
the New England values of his youth wh ich had
given such purpose to his life.

The House on the Hill

liTHE HOUSE ON THE HILL, " which
William Chauncey Bartlett and his
wife bought in 1870 (" one of the first
residences in that section at the time, the country
round about being open fields") , was remodelled
more than once. Detailed accounts of their purchases and expenditures exist, as well as photographs of the interiors. These provide an example
of how modestly well-to-do , cultivated middleclass citizens chose to live at the time. Details of
the gardens , its layout and planting , are still
known, as Bartlett evidently took an interest in
every flower and vegetable yield. The hub of the
house was Bartlett's book-lined study strewn with
oriental carpets and hung with paintings and etchings by his favorite artists. There were modest
"The House on the Hill, " 477 Prospect Street, Oakland, California, 1872.
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"Currier and lves" lithographs of the "American
Homestead " series , the monumental steel engraving
of " Washington Irving and his Friends, "
an audacious photocopy of "Cleopatra's
Barge , " much deplored by Bartlett 's wife.
The rest of the house was hung with some forty
oil paintings, watercolors a nd drawings by west
coast artists whom he encouraged ; William Hahn,
James Hamilton, Benoni Irwin, Elizabeth Emerson
Keith, William Marple , Toby Rosenthal, Julian
Rix , Ben Sears, Meyer Straus and William Keith.
Bartlett's deepest friendship for forty years was
with the artist William Keith. He had watched hi s
career as a woodcut artist , watched his struggle
to become a painter, shared with him moving experiences of Keith 's study abroad. For Bartlett,
Keith painted a large gouache of the Housatonic
Valley in the Berkshires, a "Study of Oaks , " and
the large oil , "Tamalpias. "
Bartlett wrote knowledgeable art reviews for
the Bulletin ; he must have developed his expertise
largely through reading and through visiting museums in his early adulthood in the East. San
Francisco artists ascribed to Bartlett considerable
knowledge of the hi story of painting, and often
turned to him for a discussion of the special qualities of " the Masters."

Public Service, Public Recognition
ARTLETT was·always a " public " person.
He rendered much public service and received his share of public recognition. In
1873 he was elected a charter member of the
newly established, and ultimately very distinguished Berkeley Club, the conservative's a nswer
to San Francisco's Bohemian Club. The agenda
had been suggested by President Gilman , "A
plain dinner as a rallying point for social communication , then a paper, followed by a discussion,
during which every member could speak without
reserve·, freeing his mind as far as was possible in
seven minutes. " Members of the club were characterized by a love of learning and "ag reeable
personal qualities " so they could be " received
into the unreserved fellowship of all the
members ." 24
Bartlett , twenty-five years after the club 's
founding, was still an active member, and in 1898
he was called upon to prepare an hi storical sketch
and record the names of the many illustrious
members and guests who had found there a
" common ground of meeting." He noted that "all
these and many others have spoken here , in a service that has been uplifting , inspiring , convincing
and confirming faith in the seen and unseen. "
Many of Bartlett's most thoughtful lectures were
prepared for the club , for it was his conviction
that " whoever seeks the best must also give the
best. " 25
Maryville College , which he came to refer to
as his Alma Mater, granted him an honorary
LL.D degree in 1883. In 1886 LeConte and Hilgard nominated him for membership in the American Institute of Civics. In the same year he
became an honorary member of the California
Historical Society. The next year he began his
long association with the Berkeley Institute for
the Deaf and Dumb and the Blind , with whose director, Warring Wilkinson , he worked to build
state support for the institution. He served both as
board president and as director between the years
1887 and 1889 . At the same time he was elected
to the Freeholder's Committee of the city of Oakland , charged with preparing the city charter.
From 1889 onward he served as a Trustee of
Mills College. In 1897 he became a candidate for
the Board of Regents of the University of California , a position to which he was not elected , much
to hi s regret.
Bartlett, when the Tribune fell on hard times ,
turned to hi s old friend , Isaac L . Requa , for help.
Within a matter of weeks, Requa had discussed
the matter with U.S. Senator George Perkins and

B

Bartlett's study (top), with the audacious copy of
"Cleopatra 's Barge" hanging over the .fireplace. Corner of living room in " The House on the Hill" (bor tom), showing two of the many painrings by William
Keith that adorned the Bartlett residence.
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Bartlett was appointed to the newly formed Federal Forestry Service. From 1898 to 1899 Bartlett
carried out taxing and difficult duties as Forest
Supervisor in the South Sierra Forest Reserve,
headquartered at Porterville . His field notes show
what a strenuous life he led; hours each day in
the saddle, charting the "waste , destruction and
denudation" of the forest areas , overseeing the
extinguishing of forest fires , reporting and
recommending steps on behalf of conservation to
federal authorities.
As a political appointee , Bartlett found the position full of insecurities. Federal appropriations
failed; forestry men were terminated every four
or five months on very brief notice. Perkins again
intervened for him, and his job was reclaimed for
another brief period of service when political opportunism almost cost him his position .
From 1900 to 1905 Bartlett served in the San
Bernardino , San Jacinto , Trabucco and Tahoe
areas. During his last years of service , Senator
Perkins loyally intervened again and again for
him when appropriations failed . He wrote many
statements which characterized Bartlett in his last
decade:
I cannot call to mind a journalist or writer
of prominence who has done more with
his pen and voice to develop the resources
of California and to elevate the standard
of good citizenship. He has always been a
power for good in our state and has not
been excelled by anyone . .. Dr. Bartlett
... is a part of the history of the State of
California . ... " 26

When Bartlett finally resigned from the Forestry
Service after the death of his wife in Oakland,
he was eighty-seven.

A Lingering Retrospect
ROM 1905 to the time of his death in 1907,
William Chauncey Bartlett lived in retirement at "The House on the Hill. " He had
survived most of his friends, and obituary notices
brought his career to the attention of a new generation. Guinn commented on his " long and honorable career in both ministerial and journalistic
fields" and traced the details of his early life in
New England. The editor of the Oakland Enquirer
saw him as having been "a survivor of the
personal element in journalism, which gave tone,
dignity, character and weight to the editorial
expressions ." W.E. Dargie remembered his former patron thus , "He was a man of robust individuality and indefatigable public spirit. .. . His

F
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aggressive mental and moral integrity was allied
to the warm sympathy with the human side of life
and the beauties of nature . . .. He was loyal to
his convictions and would never compromise a
principle. He was certainly a good man who
strove to make the world brighter, better and
happier." 27
What is really the meaning of such a life? First
of all, Bartlett typifies the well-trained Easterner
who brought the firm values. of his New England
background and professional training to the West
and put them at the disposal of his adopted state
in its receptive second decade. The great divide
which had separated eastern and western values
in the gold-rush decade was bridged by the perspective of such men, just as surely as by the
coming of the transcontinental railroad. Such
eastern professionals who brought their civilizing
values with them and stayed on to see them realized in the West deserve to be remembered as the
"spiritual pioneers" of California. Bartlett was
not simply a writer and a civic worker, but one of
God's principled men about town.
What is Bartlett's place in California letters ?
Someday an enterprising scholar will tell fully the
story of the old editors of San Francisco, as Ella
Sterling Cummins began to do in "The Story of
the Files ," and as John Young carried it on in his
"Journalism in California. " Such a history will
clarify again the moral force of the press in Bartlett's time and its journalists-, accomplishments .
On quite another level, what can be said of
Bartlett's literary accomplishment? He never
wrote a novel nor a short story. None of his poetry survives . In his modest essays, largely contained in A Breeze from the Woods, he never
exploited the West for its humor or pathos as did
Bret Harte or Mark Twain. He was content with
literature's more reflective forms- the essay, the
reminiscence, the memorial. Autobiography
would have struck him as presumptuous . Within
the forms of his choice, however, he made a sensitive contribution. Probably the only professional
writer in his time to estimate it properly was Edward Rowland Sill, himself a priest of nature and
content to express himself in modest poetry. And,
for all Bartlett's modesty about A Breeze from the
Woods , it was always accorded literary merit by
serious readers. Virtually unavailable and unread
today, it is a landmark in California's literary history, perhaps the earliest and best contribution to
belles lett res, a difficult and rarely popular literary form .
Bartlett's was a life fully lived , fully productive, and fully in tune with the possibilities of his

time and place. He knew his hour and his opportunity, for he was certain that the finger of God
had always pointed the way.

Note: An extended study of Bartlett with more
detailed documentation is available at the HoltAtherton Center for Western Studies, University
of the Pacific, Stockton, CA. Bartlett's original
papers and manuscripts, as well as the research
notes on which this article was based , are on permanent file at the Special Collections, University
Library, UCLA.
NOTES:
I. William C. Bartlett, "Byways and Reminiscences," a review of William H. Gibson's Highways
and Byways, William Chauncey Bartlett Papers, manuscript and proof pages, Special Collections, University
Library UCLA. (Unfootnoted quotations are from the
Bartlett Papers.)
2. James M. Guinn, History of the State of California
and Biographical Record of Oakland and Environs
(Los Angeles: Historic Record Co., 1907), pp . 347-49.
3. William C. Bartlett, "Address on Universal Education," Urbana Seminary, July 16, 1852 . Joshua Saxon,
printer, Urbana, OH, 1852.
4. Frederick Rudolph, Mark Hopkins and the Log
(New Haven, CT: Yale University Press, 1956).
5. Wilber H. Siebert, The Underground Railroad
From Slavery to Freedom (Salem , NH: Ayer Co.,
1968), p. 416.
6. William C. Bartlett, "Chief Justice Chase," MS,
no date , UCLA.
7. W.C. Howells to Bartlett, September 3, 1850. Wil-

liam C. Bartlett, "Samuel Williams, Journalist," Californian, October 1883, pp. 323-30.
8. A.H. Reeder to Bartlett, January 3, 1855.
9. William C. Bartlett, "Dayton Gazette," April 3,
1855.
10. William C. Bartlett, "Reminiscences of Authors,"
MS, no date, UCLA.
II. Bartlett, "Reminiscences of Authors , " MS, no
date, UCLA.
12. Bartlett, "Reminiscences of Authors," MS, no
date, UCLA.
13. C.B. Boynton to Bartlett, May 30, 1857.
14. William C. Bartlett, "A Lingering Retrospect,"
Santa Cruz Sentinel, September 15, 1897.
15 . Editorial, Santa Cruz Sentinel, July 5, 1861.
16. Noah Brooks , "Early Days of the Overland , "
Overland Monthly, July 1898, p. 3.
17. William C. Bartlett, "Overland Reminiscences,"
Overland Monthly, July 1898, pp. 43-44.
18. Bartlett, "Overland Reminiscences," Overland
Monthly , July 1898 , pp . 43-44.
19. Franklin Walker, San Francisco 's Literary Frontier
(New York, NY: Alfred Knopf, 1939), p. 283 .
20. Walker, p. 284.
21. William C. Bartlett, A Breeze From the Woods,
first edition 1880; second edition, 1883. Oakland Evening Tribune office, preface.
22. Ambrose Bierce, "A Controversialist, " in Black
Beetles in Amber (Neale Publishing Co., 1911 ), pp.
105-06.
23. Ambrose Bierce, "On the Platform," pp . 310-11.
24. Bartlett, "Historical Sketch of the Berkeley Club,"
February II, 1898. MS, UCLA .
25. Bartlett, "Historical Sketch of the Berkeley Club."
26. Perkins to Federal Forestry Service.
27. The Oakland Enquirer, December 9, 1907; The
Oakland Tribune, December 9, 1907.
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Reviews of Western Books

THE AMERICAN WEST TRANSFORMED:
THE IMPACT OF THE SECOND WORLD
WAR . By Gerald D. Nash (Bloomington, IN: Indiana Un iversity Press, 1985. 304 pp., illlus .,
notes. appendixes. biblio .. index. $35)

The twentieth century American West is rapidly being recognized as a new, fertile field for
historical research. This remarkable study sets
high standards for subsequent works. Professor
Nash has concentrated on the most significant
years in the West's history since the years of the
California gold rush. He has chosen the period
1941-1945 during which, he writes, the American West was absolutely transformed by the Second World War. So important a study is this, so
revealing is the significance of this brief period in
the region's history, that no American historian
should fail to read it.
Nash's study is primarily social and cultural;
he plans to write a later book about the economics of the region during the same period. Even
so, Chapter Two deals with the economic transformation wrought by the agricultural, industrial
and military mobilization of the American West.
He concentrates on eleven western states, leaving
out Texas and the fringe states of North Dakota,
South Dakota, Nebraska, Kansas and Oklahoma.
In successive chapters he discusses the labor
force, western cities, and blacks, Indians and
Japanese in the wartime West. Other chapters discuss "Science in the Wartime West" and "Cultural Life in the West: Hollywood in Wartime."
Nash reminds us of the West's colonial status in
the years prior to 1941. Throughout his study he
shows how the traumatic war years broke the
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shackles imposed by the eastern establishment .
These were not just economic and fiscal impediments; they included restrictive situations in science and the arts. The War, Nash points out, even
helped Japanese-Americans, for no matter how
badly they were treated by being forced into relocation camps, that action destroyed their little
Tokyos. When the Japanese were released, they
joined the mainstream of American society.
Any work of synthesis loaded with statistical
and factual data will inevitably elicit criticism by
persons with specialties in the fields covered. Yet
this reviewer found little to criticize. (One hates
to point out one factual error in so fine a book but the "Flying Fortress" was the B-17 built by
Boeing in Seattle, not by Douglas, as Nash states
on p. 26) .
This is an important book loaded with information given meaning by a professional historian's
trained perception. It is well documented with
seventy-nine pages of notes. The photographs are
excellent. It is sound history, well conceived , well
researched, and well written. This is Professor
Nash's best book so far; he will have a tough time
maintaining such a standard of excellence.
Richard A . Bartlett

Professor Bartlett teaches the American West at
Florida State University, Tallahassee . His most
recent book is Yellowstone: A Wilderness Besieged. He is at present writing the history of the
Buffalo Bill History Center, Cody, Wyoming.

THE FATAL ENVIRONMENT: THE MYTH
OF THE FRONTIER IN THE AGE OF INDUSTRIALIZATION, 1800-1890. By Richard
Slotkin. (New York, NY: Atheneum, 1985. xv
636 pp. , notes, biblio., index. $29.95)

+

The American frontier is a many splendored
thing. It conjures up visions of a western wilderness; its metaphysical derivatives include a state
of mind saturated with optimism (promise of personal and civic success), and metaphor pregnant
in myth. As a colonial territory the frontier has
been the focus of intensive and sustained exploitation extending over two centuries. The Fatal
Environment relates exploitation of its ideological
resources by writers , politicians , and philosophers.
The author's stated purpose is to trace the historical evolution of the dominating American
myth , appropriately derived from the frontier environment, criticize its meanings , and account for
its dominion over other American myths. One is
reminded that myths "are stories drawn from history that have acquired through usage over many
generations a symbolizing function that is central
to the cultural functioning of the society that produces them." Further, metaphors are "symbolic
language" endowed with a strong social purpose ,
and they carry a "heavy ideological charge."
Through generational repetition they become useful image-producing "icons," as in Slotkin 's examples - Landing of Pilgrims, Minutemen at
Lexington , the Alamo , the Last Stand , and Pearl
Harbor.

The Fatal Environment features George Armstrong Custer as the nation's supreme fictive hero,
his "Last Stand" as America's most enduring and
useful myth . In the popular mind, Custer became
the defender of national honor and interest in the
western wilderness, the frontier, the "fatal environment ," paradoxically a region of darkness and
an earthly paradise . Custer thus is elevated to the
status of defender of civilization against the minions of savagery. Custer and the Last Stand are
additionally enhanced in civic utility by the author revealing the resemblance of that blood-letting on the Little Big Horn to the universal myth
of heroic sacrifice - especially to the Christian
myth of expiatory suffering and death.
Slotkin 's exploration of a vast literature- fiction , poetry, and non-fiction - yields overt and
covert use of myths, and the one most frequently
exploited as an image-producing " icon " is the

Last Stand. From 1876 to the present, politicians ,
journalists, writers, poets: and publicists have
found it the most impactful on audiences.
The Fatal Environment contains an insightful
explanation of how certain historical events become myths, are hallowed as civic catechism, and
yield directive influence on the public weal. Any
reader who esteems bibliographical thoroughness
must come away from this study with a sense of
awe at the magnitude of literature examined by
the author to underwrite his analysis of frontier
and myth. And this book is a compelling statement of confirmation for the frontier as a continuing force in the life of the nation.
Arrell Morgan Gibson

A research professor of historv at Un iversity of
Oklahoma, Arre/1 Morgan Gibson's publications
and interests range broadly to .fi·ontier and the
West, Pacific Basin, American Indians. and the
West as literary source.

REDISCOVERING AMERICA : JOHN MUIR
IN HIS TIME AND OURS. By Frederick
Turner. (New York , NY: Viking, 1985. xii
pp. , illus., notes , index. $25)

+ 417

If, as the saying goes, great minds run in the
same channels, there may be some explanation
for the popularity of John Muir among American
writers in recent years . Indeed, Rediscovering
America is the third major work on Muir published since I 981, the other two being Stephen
Fox, John Muir and His Legacy: Th e American
Conservation Movement (Boston: Little, Brown
and Company, 1981 ), and Michael P. Cohen, The
Pathless Way: John Mu ir and American Wilderness (Madison: The University of Wisconsin
Press , 1984) . Inevitably Turner's own effort will
be compared with these earlier volumes, so it is
doubly important to distinguish between what his
book is and what it is not. Briefly, it is a fine,
well-written overview of the man and his beliefs;
however, it is not , like the Fox book in particular,
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a highly original piece of scholarship, nor, like
Cohen's work , an attempt to step into the character of Muir himself. Instead , scholars familiar
with writings about John Muir may consider Rediscovering America a modern parallel of Linnie
Marsh Wolfe, Son of the Wilderness: The Life of
John Muir (New York: Alfred A. Knopf, 1945) ,
which , like Turner's volume, evokes images of
Muir bordering on the romanticized and
idealized.
To be sure; the problem with Turner's book
may simp! y be one of timing. In Fox 's book,
Muir comes to life as a man stripped of his
romantic baggage. That image is so fresh- so
human - it hardly seems appropriate to remand
Muir to the limitations of his former role as godhead of the American wilderness . This is precisely what Turner does, however. The entire tone
of his book suggests the more dreamlike qualities
of Muir, the feelings and emotions most readers
first encountered in Linnie Marsh Wolfe. Thanks
to Stephen Fox, we know that Muir was so much
more than a wilderness mystic , that his feelings
for the natural world evolved from a very complex set of circumstances and life experiences.
This is the John Muir more Americans need to
know if they are ever to clarify their own ambivalent feelings about parks and wilderness. Granted,
the well-known stories of Muir, which Turner
skillfully retells , have their place . It is just that
Muir the conservationist has rarely been given
equal treatment.
Rediscovering America is a fine place for meeting John Muir; it is not the book for rounding out
one's knowledge of his overall contribution to
American conservation .
Alfred Runte

Alfred Runte teaches American environmental
history and American West at the University of
Washington . His recent book, National Parks: The
American Experience, has been recognized as an
important contribution to environmental and cultural history.
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BRIGHAM YOUNG: AMERICAN MOSES .
By Leonard J. Arrington. (New York , NY: Alfred
A. Knopf, 1985. xvii + 524 pp., illus ., appendix,
biblio ., index. $24.95)

A number of years ago, P. A. M. Taylor called
for a biography of Brigham Young, predicting at
the same time that it would not be written. As
with so much else in Mormon history, Leonard
Arrington has done it.
Arrington opens the story late in Young 's life
with Horace Greeley's justly famous interview of
the Mormon leader. He then returns to Vermont
and follows America 's Moses until his death.
Converted from the Methodist tradition to Mormonism with virtually all his family and close
friends in 1832 , Young moved to Kirtland and
then followed the peregrinations of the Latter-day
Saints to Missouri and Illinois while filling proselytizing missions to the eastern United States,
Canada and Great Britain. Leading the exodus of
the largest part of the Mormon population to
Utah following the murder of Joseph Smith, he
returned once more to the Iowa-Nebraska border,
then went back to the mountain west where he remained the rest of his life.
Utterly devoted to the success of the Latter-day
Saint movement , he was , in Arrington's interpretation, both extremely complex and extremely capable. Given both to the most vitriolic criticism
and the most gentle behavior, Young elicited both
devoted disciples and harsh critics.
The strength of Arrington 's biography lies in
his ability to provide examples of both the kind
and the outrageous behavior and to draw them together in a single interpretation. In Arrington 's
view, "People followed him out of conviction, out
of the confidence stimulated by his strength and
firmness, rather than out of compulsion. They
quoted him because they took delight in his picturesque, if sometimes abrasive, language. In
short, Young was a successful leader because of
qualities that we assess today-as being both positive and negative" (p. 406) .
Extremely important also was Young's ability
as an entrepreneur and religious leader. Arrington
resists the temptation to gloss over his failures
and by doing so reveals a strong and resilient
prophet. Young's failures were legion: the iron
mission, the cotton mission, the United Order,
and some aspects of his family life.
At the same time, his victories were, by contrast , the more spectacular. They included: the
settlement of hundreds of towns in the mountain

west, ZCMI , the Utah Central Railroad, and spiritual and temporal leadership of the LOS Church .
Although the biography is outstanding, certain
aspects of Young's life seem unduly slighted. Foremost among those is his personal religious life.
While there is some discussion of his early pentacostal experiences , a consideration of his preaching and praying in the family, excerpts from his
sermons, and a short discussion of his theology,
the biography lacks a systematic interpretation of
Young 's personal piety- his intimate religious
life. Why, for instance , should he have felt the
need to utter a "' hearty' amen" after each healing
prayer on his death bed ? Not all religious traditions would have expected that.
This is , however, a minor matter. The biography is truly first rate and will be the standard
against which future biographies of Mormon
leaders are judged.
Thomas G. Alexander

Thomas G. Alexander is Professor of History and
Director of the Charles Redd Center for Western
Studies at Brigham Young University. He has published widely in the field of western, Utah and
Mormon history.

PIONEER TRAILS WEST. By the Western
Writers of America; edited by Don Worcester.
(Caldwell, ID: The Caxton Printers, Ltd. , 1985.
xx + 292 pp., illus., maps, index. $24 .95)

The nineteen pioneer trails to the West described and interpreted in this volume have previously been considered, for the most part, at book
length or in scholarly articles in the professional
journals. The Western Writers of America have
nevertheless made a significant contribution by
presenting short, authoritative summaries in a
single publication that assists the reader in developing the total national picture of the migration
of people seeking a new land. The essays are well
written.
There is a combined chronological-geographic
organization of the contributions. East of the
Mississippi River the discussion focuses on the

Wilderness Road through the Cumberland Gap to
settlements on the Ohio River, the Mohawk Trail
from Albany on the Hudson westward across
New York to settlements along Lake Erie, the
well-known Natchez Trace from that outpost on
the Mississippi to Nashville , and the circuitous
"Trail of Tears " followed by groups of Cherokees
from Georgia to Oklahoma. West of the Mississippi the Spanish trails are initially featured , including two Caminos Real in California and
Texas. Routes west of the river in the later period
ran both east-west and south-north, the latter
gro"up including the cowboy trails , the Bozeman
Trai l and the South Platte Road.
From the reviewer's standpoint the most innovative discussion is in the sweeping introductory
chapter by the book's editor, Don Worcester, entitled "Indian and Buffalo Trails ." New information will be found in the essays of Apache and
Comanche plunder trails and the Cheyenne-Deadwood Trail.
All the old standbys are there- the Santa Fe,
Oregon, Gila , Mormon, Mul lan Trails and many
more . Throughout, the authors go out of their
way to tell a good story or to highlight a dramatic
incident in the romantic tradition of most writing
about the American West. Together they provide a
glorious example of people on the march , the
mobility that characterized the American frontier
experience . Motivation varied. Some went for
territorial possession and institutional establishment ; others for religious expansion, for a grazing domain for cattle, for mineral resources , but
primarily for land with pot~ntial for agriculture .
Some were forced to go; others exercised free
will. Together in the process they discovered the
avenues of travel used today and helped build a
nation.
A map of each trail is provided and proves invaluable to the reader. Aptly chosen illustrations ,
many of them published for the first time,
abound. Aficionados of the American West will
find here a book they have been waiting for.
W. Turrentine Jackson

W. Turrentine Jackson is Professor of History,
emeritus, at the University of California, Davis.
He is currently the senior partner in Jackson Research Projects, historical consultants . His research on the history of the West has emphasized
the economic impact of natural resource development and studies in transportation, mining, cattle, land and water.
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IN SEARCH OF YORK: THE SLAVE WHO
WENT TO THE PACIFIC WITH LEWIS
AND CLARK. By Robert B. Betts . (Boulder,
CO: Colorado Associated University Press , 1985.
/92 pp. , illus ., notes, biblio . $22.50)
Once more we follow the laborious trail of
Lewis and Clark , this time for the purpose of examining the role of the only black man to accompany their expedition - York , Captain Clark's
big brawny slave or " body servant." If the author's only object were to catalog the few specific
references to York in the famous Lewis and Clark
Journals , it would not have warranted booklength treatment. The author goes beyond that,
however, making broad inferences about York's
true role from the context of the journals and the
comments about him by other members of the expedition . The author's case that York was a valuable member despite his technically inferior
status is quite convincing. However, his anguish
about York being maligned as a buffoon and a
" black bull " by a few earlier writers (i .e., Olin
Wheeler, Vardis Fisher) seems misplaced . I am
not aware of any writers in recent decades who
describe York as other than a heroic figure along
with other members of the expedition.
In addition to performing special chores for his
master, York shared with all others the fatigue
and hardship of the journey. He showed courage
in moments of crisis and danger and earned the
respect of his associates, as if his social status
were a fact of no consequence during the famous
journey of discovery. He played a significant, albeit passive, role in delicate Indian diplomacy, for
his undiluted blackness, coupled with his immense size , made him " big medicine" among the
tribes; this gave the captains extra leverage in
peace negotiations that ensured their successful
passage. Most importantly, his reputation as a
"sorcerer" helped keep the nervous Shoshones
from disappearing with their horses, desperately
needed for the expedition to cross the Rocky
Mountains .
The author enhances the rather meager story by
throwing what little light is available on York's
life both before and after the expedition . The
amount of information - or informed speculation - that Betts comes up with is quite surprising, considering the fact that York was illiterate,
leaving no records of his own, and the scarcity of
any other records concerning him. Apparently he
was the son of two Virginia slaves called Rose
and "Old York." He was inherited by William
Clark from his father in 1799. He remained with
66

THE PACIFIC HISTORIAN

Clark until 1808 when he seemed to fall in disfavor and was "hired out" as a field hand. Later
Clark gave him his freedom but he fared poorly.
In 1832 Clark told Washington Irving that York
" was taken with cholera in Tennessee and died,"
date not given. (Betts examines but rejects the
theory that York actually returned to the West as
a mountain man, possibly "the old Negro" in
1832 with the Crow Indians described by Zenas
Leonard in his Narratives.)
Black Americans may take pride that one of
their race accompanied Lewis and Clark and acquitted himself nobly, despite the burden of
slavery.
Merrill 1. Mattes

Merrill J. Mattes served in the United States National Park Service as a park planner, historian
and Chief of Historical Preservation. Now retired, he remains active in historic preservation
and research, and is a board member of the
Oregon-California Trails Association . He is
the author of The Great Platte River Road.

LEWIS AND CLARK AMONG THE
INDIANS. By James P Ronda . (Lincoln,
NE: University of Nebraska Press, 1984 .
xv + 310 pp. , illus, notes, appendix, biblio.,
index. $24.95) ·

What James Ronda proposes in his new book is
"a full scale contact study of the official and personal relations between the explorers and the Indians" during the Lewis and Clark expedition .
Scholars have long regarded Lewis and Clark as
pioneer ethnographers , but Ronda intends something more ambitious here than simply chronicling and evaluating Lewis and Clark's accounts
of the peoples they met on their way to and from
the Pacific coast. He also approaches Lewis and
Clark both as diplomats (since diplomacy was one
of the chief aims of their expedition) and as leaders of a group from one culture who are living
among a people of other cultures.
These are tricky tasks. Ronda is really not
dealing with discovery here. Like most AngloAmerican "discoverers" Lewis and Clark moved
largely among peoples who already had lengthy

experience with Europeans . In following Lewis
and Clark across the continent, Ronda must enter
at relatively arbitrary moments into ongoing histories about which Lewis and Clark themselves
were often ill-informed . To make both the successes and failures of Lewis and Clark 's diplomatic endeavors comprehensible, therefore,
Ronda has to give running capsule histories of
tribes and regions from the Missouri to the
Pacific .
Ronda's success at inserting Lewis and Clark
into this history is mixed . At his best, Ronda
carefully examines the inherent conflicts between
the rather straightforward trade alliance the
Americans sought to establish and the far more
complex realities of Indian politics . For example,
in explaining the pattern of alternating warfare
and alliance among the Sioux and the horticultural villages of the Missouri, he speaks of an
"intricate system of cooperation, exchange and
intimidation ." Yet Ronda himself often attempts
to subordinate this intricate system into a realpolitik explanation based more on European than Indian ambitions. Like so many historians, he is
prone to reduce complicated Indian actions to a
simple ambition to be commercial middlemen .
Ronda quotes Alexander Ross on the trade rendezvous at the Dalles , " the great emporium or
mart of the Columbia and the general theatre of
gambling and roguery," and perceptively examines Indian rationales for pillaging rather than
trading with the expedition, but he does not follow his own insights to explain how gambling,
theft, and trade - all forms of exchange - are
integrated into a complex whole. He blames the
trouble on Skilloots, "a people very protective of
their role as traders. "
Ronda is both more original and more sensitive
in his treatment of the personal relations between
members of the expedition and the Indians they
met. In writing of these relations Ronda best fulfills his own strictures about measuring "more
than the explorer's reactions to a passive population" and demonstrating how "Indians were active participants in exploration."
Richard White

Richard White is an associate professor of history
at the University of Utah . He is particularly interested in environmental history and American
Indian history. White received the Western His tory Association's best article award in 1979.

PATHS TO THE NORTHWEST: A JESUIT
HISTORY OF THE OREGON PROVINCE.
By Wilfred P Schoenberg, S.J. (Chicago, IL:
Loyola University Press, 1983 . xiii + 647 pp ., illus ., notes, appendixes, index. $27.50)

There are hazards ahead when a dedicated,
long-term member of an organization sets out to
write its history. Here is the gold-mine of source
material; here is the miner who knows every nook
and cranny of every shaft.
Before reading Wilfred P. Schoenberg's Paths
to the Northwest it is important to be clear as to
his purpose in probing through the gold mine,
principally in this case the superb archives of the
Oregon Province of the Society of Jesus (Jesuits) .
Schoenberg says little of his aims, except to express appreciation for the privilege of providing
"this complete history of the Jesuits in the Northwest for the first time." But his purpose becomes
clear at least by the second chapter: to present
chronologically nearly all the information that he
could find, from 1841 to 1982, regarding Jesuits
who preceded him in the one million square miles
of the "Rocky Mountain Mission " (present-day
Montana, Idaho, Washington, Oregon, and
Alaska) . There is only an arbitrary, text-bookish
attempt, visible in chapter titles, to construct a
topical format. Still less is there any inclination
on the author ~s part to write an interpretive history or to place the subject within the larger context of the culture and the times .
Lest we criticize Schoenberg for not writing a
book he did not intend to write - as some have
already done - let us make clear that in offering
this chronicle, he is simply giving interested readers - especially his Jesuit brothers - as complete a narrative as the enormous wealth of
material makes possible . Nothing more.
In this he is singularly successful. The often
touching accounts of brilliant, devoted men who
usually lived lives of tedium and hardship, and
often of adventure and great heroism, are told
with insight, unfailing humor and a sympathy that
is never sentimental and never hides the truth of
human weakness. Moreover, he draws detailed
sketches of a remarkable number of people and
places as though he had personally observed them
all . The author obviously loves his characters as
one loves a family.
This is not Schoenberg's first mining of the
Jesuit story in the Pacific Northwest. From his
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previously published works, he does not hesitate
to incorporate entire paragraphs in the current
account. It would have been more forthright to
acknowledge such borrowings , but since this is
the definitive compilation, he can perhaps be forgiven. Harder to forgive is the fact that thirtythree pages of notes provide the only answer to an
obvious question, " Where 's the bibliography?"
If anyone wants a genuine scholar's history
touching on this subject, in its anthropological
and political contexts, let him turn to the valuable
treatment by Robert Ignatius Burns, S .J., in a
book whose thrust differs but whose title belies
its depth , The Jesuits and the Indian Wars of the
Northwest (New Haven, 1966) . But if the reader
is looking for stories and details of real people
told with wit and verve, in a book that will last
through many a long winter evening, let him take
up Paths to the Northwest.
Sister M. Helena Sanfilippo, S.M.

Sister M. Helena Sanfilippo , is Archivist, Sisters
of Mercy of California and Arizona . The immediate past-president of the Society of California Archivists , she is currently researching American
Catholic history.

RIVER PIGS AND CAYUSES: ORAL HISTORIES FROM THE PACIFIC NORTHWEST. By Ron Strickland (San Francisco , CA:
Lexikos Publishing Co. , 1984. 192 pp., illus.
$1J .95)
The organization and structure of oral histories
vary from the lengthy interview format of Studs
Terkel (albeit heavily edited by the author) to the
blending of oral testimony with the author's narrative providing the thematic and analytical
framework . Ronald Fraser's Blood of Spain, an
oral history of the Spanish Civil War, is an excellent example of the latter. Ron Strickland's River
Pigs and Cayuses, a collection of thirty-one oral
histories gathered during the author's travels
through northern Washington and northwestern
Montana, is in the Terkel mold - but there the
similarity ends.
This slim volume includes interviews with
horse wranglers, fish pirates, blacksmiths, smoke
jumpers, sheepherders, and modern-day home68
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steaders . If there is a theme to the collection , it is
the author's emphasis on the nostalgic , the "good
old days ," when people strived through voluntarism and cooperative effort to eke out an existence . .In what appears to be a paean to the
recycled social theories being pushed in the
1980s, Strickland argues that "solutions to our
national problems must begin with similar will
power, optimism , maturity, gumption , and sense
of humor" (p. 4).
River Pigs and Cayuses is spiced with aphorisms , homilies, anecdotes, and frequent references to the "promise " of American life. It is
pleasant reading , even humorous; it stirs no hackles , raises no questions about the great issues of
the day. If this book were published in the nineteenth century, it would provide a valuable companion volume for Samuel Smiles' treatise on
self-help. Despite the Studs Terkel plug on the
book jacket, readers should not confuse this volume with such masterful works as Hard Times or
The Good War. River Pigs and Cayuses is largely
for the antiquarian.
William G. Robbins

William G. Robbins, a professor of history at Oregon State University, is the author of Lumberjacks and Legislators: Political Economy of the
U.S. Lumber Industry, 1890-1941 (1982) and
American Forestry: A History of National, State,
and Private Relations (1985). Robbins is the editor of Evironmental Review , the quarterly publication of the American Society for Enviromental
History.

A FIELD GUIDE TO AMERICAN WINDMILLS. By T. Lindsay Baker, foreword by
Donald E. Green . (Norman, OK: University of
Oklahoma Press , 1985. 528 pp.-, illus., appendixes, notes, biblio ., index . $65)

For those of us forever attracted to windmills,
framing a sunset over wild flowers or merely as
rusting hulks stored behind barns , we can rejoice
in the publication of a major source book on
windmill heritage that is both informative and entertaining. This "field guide" is well-organized
and amply illustrated, with historical and recent

photographs as well as detailed drawings of over
a hundred of the most popular designs of windmills, many of which can still be found today on
farms, ranches and dairies across the continent.
As an artifact representing most aspects of agriculture, the windmill in many ways symbolizes a
way of life dramatically changing- that of the
rural agrarian family, declining in numbers like
the windmills once so common on the American
landscape.
The importance of windmills to pioneer and
agricultural Americans cannot be overstated. The
large European types began to be replaced by
smaller, self-governing styles in the mid-nineteenth century. During the 1850s , over fifty patents were issued by the U.S. Patent Office for
windmills and their improvements. Much attention was given to harnessing the wind through an
efficient device that would not only turn itself to
face the proper direction but which would govern
its own speed in order not to self-destruct. Turbine wheel windmills, a product of American
technological ingenuity, made possible the settlement of upland areas of the West.
On the Pacific Coast , the pioneer windmill
maker, William I. Tustin , began his experiments
in the 1840s at Benicia, the probable site of the
first windmill in California. In 1879 he sold his
factory to F. W. Krogh and Company, which was
one of several dozen Pacific Coast windmill
manufacturers.
The Halladay windmills patented in 1854 for
use in New England upland areas found a much
greater market on farms in the Midwest and for
railroads needing water for boiler supply. The
Halladay Windmill Company and other manufacturers soon relocated near Chicago. Halladay,
Tustin and Krogh are but three of many manufacturers discussed in what will be , for many decades ,
the definitive history and guide to American
windmills.
The book has two parts , first a history of
American windmills, beginning in 1621 , with
chapters on the technological evolution of windmills, their manufacturing, marketing and exportation. Part Two, on windmill identification,
includes discussion of the hundred and twelve
surviving models. Two appendices provide lists of
over a thousand windmill manufacturers and over
twelve thousand windmill models and their makers . Addendum notes to Part One are followed by
a comprehensive bibliography of sources on
windpower.
The author has expertly shared a lifetime 's familiarity with windmills, enhanced by fifteen

years of archival research , interviews and field trips. His efforts will iJ!spire future generations of
windmill enthusiasts and collectors.
Dudley M. Varner

Dud/ev M. Varn er has training and experience as
an an;hropo/ogist and archaeologist . His research
interests include the history and development of
agriculture on a world-wide basis. Varner is currently the director of" the Ca/ij(m?ia Agricultural
Museum on the campus of the Ca/if"ornia State
University in Fresno.

THE GOLDEN GATE AND THE SILVER
SCREEN. By Geoffrey Bell. (Cranbury. NJ:
Cornwall Books. /984. /86 pp., if/us .. appendixes. notes , bib/io. , index. $24.50)

With this book one suspects (or fears) the appearance of a new movie book genre. Even before the spate of fi lm star biographies and
autobiographies have run their course (will they
ever?), we now have biographies of fi lm cities ,
i.e., places where movie companies have produced their product. This trend, if it proves to be
commercial, could go on for a long time, as movies have been produced everywhere , which is not
to say that there is no merit in Geoffrey Bell's endeavor to examine movie business and production
in San Francisco.
The author's unabashed love affair with movies
and San Francisco heavily colors his work , which
is larded with all the usual starstruck adjectives
that mark (mar) film studies. Still there is some
good history in the book, especially in the first
chapter where he chronicles the efforts of the railroad magnate Leland Stanford (he had the
money) and the artist Edward Muybridge (who
possessed the creative skill s) to develop pictures
in motion. Some will quarrel with his claim that
the two men developed the first motion picture,
but this may only be a problem of definition.
When the book delves into the productions of
two pioneer movie companies in the Bay Area ,
Essanay and the California Motion Picture Corporation, it tilts toward those deadly picture-bypicture summaries. Yet the passages that treat
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Bronco Billy and several important stars who initiated their careers at Essanay, as well as those
that chronicle the attempts of CMPC to rival the
popularity of Mary Pickford with Beatriz Michelena, are entertaining and illuminating, even if
their importance to the development of the art
and industry is overstated . Assurances in the final
chapters that San Francisco has spawned its share
of film experimentation and innovation are
hardly original and less interesting.
Bell, according to the dust jacket, is an excoastguardsman who has produced some awardwinning documentary films on early film history
in San Francisco. He undoubtedly knows his
photo images, and it is a shame that the publishers of his book did not afford him quality reproduction of the many photographs that accompany
the text. Too many pictures have lost their detail
in a murky gray. But the research Bell did in producing his movies emerges in his writing. It may
not be what the scholar and professional historian
would demand of the topic, but it is a good cut
above most " Hollywood literature."
Paul J. Vanderwood

Paul Vanderwood is Professor of History at San
Diego State Un iversity. His research and writing
concern Mexico and motion pictures. He is currently working on books about Mexico's northern
state of Chihuahua and Hollywood images of
Mexican heroes, such as Pancho Villa and Emiliano Zapata.

CALIFORNIA ARCHAEOLOGY. By Michael
J . Moratto , David A . Fredrickson , Christopher

Raven and Claude N. Warren. (New York, NY:
Academic Press, Inc., 1984. xxxvii + 757 pp.,
illus., appendixes, glossary, index. $68 cloth,
$32 .50 paper)

Of all the native culture areas of Anglo-America, proposed by anthropologists in the 1930s and
based on concentrations of shared cultural traits,
California represents the smallest geographical
area. It is also a very difficult area to define simply, as it shared cultural traits with the neighboring Northwest Coast, Plateau, Great Basin, and
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Southwest areas . One might even say that California's environmental diversity and abundance and
cultural variety are what is responsible for its
uniqueness. In few areas of the world were so
many cultural and linguistic groups to be found
or hunter-gatherers able to achieve such a high
degree of cultural complexity.
Some 300,000 Indians, speaking ninety languages and representing five hundred ethnic
groups, were present in California. Michael
Moratto is to be complimented on his courage in
attempting to assemble a century of diverse archaeological data of widely varying quality and
in selecting a "blue ribbon " group of regional
collaborators in the production of this volume.
But it is unfortunate that this book reached readers only after the release of the California volume
of the Smithsonian's Handbook of North American Indians. The latter, which will serve as a
basic reference work for years , would have been
vastly improved by the more recent and more
even coverage of Moratto's book. Indeed, a third
work on the same topic , Joseph L. Chartkoff's
California Archaeology (Stanford University
Press, 1984), appeared at the same time as
Moratto's.
Moratto clearly defines the scope of his volume
to include the modern political boundaries of California, including the desert and trans-Sierra regions, rather than the more limited culture area of
Alfred Kroeber which excludes the trans-Sierra
deserts. The book deals only with the prehistoric
period , and might better be titled "California
Prehistory" since it does not deal with field methodology nor does it address the historical archaeology of the state. An excellent background to the
understanding of the prehistoric cultures is provided in the initial chapter on the state's natural
setting . Moratto should be commended on his fair
but cautious treatment of early man sites in the
second chapter. Many of the sites have problems
associated with their claimed antiquity, including
early discovery before the development of geochemical methods of dating , recovery in disturbed contexts, recovery without independent
verification, selective recovery of "representative" artifacts, and the difficulty of reconciling
claims of age with evidence from elsewhere. The
reader is on firmer ground with the early PostPleistocene cultures of chapter three.
The main body of the book is divided into
seven geographical regions. Each chapter discusses the environment, early archaeology and a
regional synthesis. The organization is easy to
follow. The book is attractively and sensibly illus-

trated with high quality and sometimes historic
plates. The last chapter on linguistics makes an
outstanding use of a series of maps to show
graphically the shifting distributions of language
groups over the last six thousand years. Appendices list the names of plant and animal resources
utilized by the Indians and county abbreviations
used for the last forty years in site designations.
Moratto's California Archaeology represents a
major landmark in scholarly endeavor. A single
text is now available for student use which co:vers
the entire subject coherently. Unfortunately, the
outlandish price of the book will limit its attractiveness to professionals , libraries and interested
laymen.
Robert L. Hoover

Robert L. Hoover is a professor of anthropology
and former chairman of the Social Sciences Department, California Polytechnic State University,
San Luis Obispo. He is a member of the State
Historical Resources Commission . Dr. Hoover's
research interests focus on the prehistory of the
Santa Barbara Channel region, the archaeology
of the Spanish colonial period in both Californias, the colonial period of northeastern Brazil,
and primitive ethnobotany and technology.

THE SALVATION ARMY FARM COLONIES. By Clark C. Spence. (Tucson , AZ: University of Arizona Press, 1985. vii + 151 pp. , illus.,
notes, biblio. , index. $19.95)

The American land and its history have been
spotted with experimental farm colonies conceived by utopian visionaries, do-good reformers ,
and religious enthusiasts. At the turn of the century the Salvation Army joined that procession
with colonies in Ohio, Colorado and California.
Inspired by General William Booth in London ,
the Army's American farm colonies aimed to salvage human wreckage from the cities. With
Army subsidy and guidance, poor people would
be given a chance to become self-supporting
farmers , owning and operating their small holdings while partaking of the healing and salvational life on farms. At a time of national concern
about the evils of growing cities which dimin-

ished the farming countryside, the Army's farm
colony dream created a good deal of excitement.
The three colonies were to be the harbingers of a
great continental chain of hundreds more. After a
few years the vision faded and was largely
forgotten .
Fort Herrick, the Ohio colony near Cleveland,
was a modest experiment in country living from
1898 to 1905 . It never attracted enough interest
from either colonists or the Army and was soon
transformed into a rural shelter for alcoholics.
Fort Amity, in Southeastern Colorado, was a
more ambitious undertaking that lasted for about
ten years . From twenty-five to forty families on
ten to twenty acre plots struggled to raise cantaloupes, sugar beets and alfalfa for the market and
produce for home consumption. Even with easy
terms and handouts from the Salvation Army, the
colonists were doomed . Irrigation water was
loaded with salts . Waterlogged soil and saline
buildup brought the colony to a grinding halt with
the colonists dispersed and the Army's reserves
diminished.
Fort Romie , in California 's Salinas Valley near
Soledad, was more successful in that a higher (but
still small) percentage of colonists did eventually
work their way to getting deeds to their little
properties. A few were able to gain from escalating land values rather than from the value of the
farm 's produce. Twenty-five to thirt.y families in
any year from 1898 to 1916 on lots of ten to
twenty acres raised sugar beets and a diversity of
truck produce for sale and home use. Early on,
Fort Romie was troubled by drought and shortage
of irrigation water, and always by productivity
too skimpy to supply the colonists and still pay
off accumulating debt. Colonists drifted away or
eventually sold out , leaving behind little more
than a few land title complications.
· Altogether a couple hundred colonists shared in
the Salvation Army 's vision. Colonies were created
in inhospitable environments and the agricultural production was slight. The Army's contribution totalled approximately two hundred thousand
dollars . Evangelical fervor, runaway optimism ,
and charitable donations could not surmount low
productivity on too small acreages. The chosen
colonists and the Army supervisors were innocent
of requirements for self-supporting little farms.
Although broadened to include information
about efforts at getting British and United States
government support for farm colonies , The Salvation Army Farm Colonies is still a short book on a
narrow subject. The story is crisply written , and
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all possible sources are professionally explored
andrefined. No one will do this history again for
it has already been done twice. There is a perplexing
overlap of this book and the same author's
article , " The Landless Man and the Manless
Land ," in The Western Historical Quarterly
for October, 1985.

from the book . The subject is thoroughly covered
with information not found in other "bear
books ." I enthusiastically recommend the book to
all students of bears or environmental history. It
should be in all college libraries.
Harold E. Basey

James H. Shideler

James H . Shideler, Professor of History Emeritus
at University of California, Davis, is currently
writing a history of American agriculture. He is a
former editor of Agricultural History and Director of the Agricultural History Center.

Harold Basey, instructor of biology at Modesto
Junior College, teaches a course entitled " The
Sierra Nevada," and has been employed thirtyone summers by the National Park Service in the
Sierra. Basey is a certified wildlife biologist and
for five summers was in charge of bear research
in Sequoia National Park.

THE GRIZZLY IN THE SOUTHWEST. By
David E . Brown. (Norman, OK: University of
Oklahoma Press , 1985. xix + 274 pp., illus.,
notes, appendixes , biblio. index. $19.95)

TO THE HALLS OF THE MONTEZUMAS:
THE MEXICAN WAR IN THE AMERICAN
IMAGINATION. By Robert Johannsen. (New
York, NY: Oxford University Press , 1985. xi +
368 pp. , illus ., notes, index . $25)

People in general must be fascinated with
bears . Witness the twelve volumes on bears in my
personal library, and I don't have them all. Is
there a place for yet another? After reading this
book , the answer is yes . David Brown does a fine
job chronicling the demise of a grand animal
from the southwestern United States and northern
Mexico. I could not help comparing this book
with California Grizzly by Storer and Tevis . The
stories contain the common element of the loss of
a large bear from a section of our country.
In Brown's book the story is more meaningful
today because the author continually tries to have
the reader understand that we must apply the lessons of the past to hopes for the future . Can we
learn from the past and thereby save the grizzly
of the Yellowstone ecosystem? The foreword by
Frank Craighead, Jr., of Yellowstone fame , sets
the stage for this question .
The book is well researched and enjoyable to
read. It contains personal historical accounts as
well as interpretation of those accounts. It also
has up-to-date information on grizzly biology to
enable the reader to better understand what took
place in the past. I could only find a few errors of
the nit-picking type and they in no way detracted

The author clearly defines Anglo-American rationality for its " First Foreign War " (overlooking
the War of 1812 and certain undeclared wars). It
recreates the mood of the country during this
period of dramatic social and economic changes.
In Van Rankian tradition Robert W. Johannsen
ignores the causes or blame for the war. According to him , the Mexican War gave the rising nation the opportunity to create heroes and to
romanticize its victories over Mexico .
Johannsen does an excellent job of documenting popular support for the war and sets to rest
the myth of "Polk's War." The role of the penny
press in building American patriotism and pride
in becoming a world power is important in understanding the popularity of the war. Unlike some
other histories of the period , Johannsen's does
not overemphasize the peace literature and opposition to the war itself, raising the question of
whether the peace movement has in fact been
given too much importance in works that write
off the Mexican War as an unfortunate incident.
To the Halls of the Montezumas moreover underscores the role of the media in portraying the war
as a crusade to liberate the Mexican people from
despotic rulers as well as a despotic church.
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The author also reports the uncontrolled behavior of American volunteers who sacked, raped
and murdered. According to the work , there appeared to be little reaction in the United States to
the atrocities . The American public generally saw
" victories" such as Vera Cruz as " thrilling" adventures . The bombardment of that Mexican port
lasted for eighty-eight hours (General Winfield
Scott had wanted to do a more intense job). British traveler George Frederick Ruxton called it an
" unnecessary act of cruelty."
The critical historian will have problems with
unqualified statements such as that Americans
were better informed " about their war than any
people in wartime ever have been." The failure of
the author to differentiate between quantity and
quality of news is a flaw. It is clear from the Johannsen narrative, however, that the press then,
like today, generally told the American people
what they wanted to hear: Americans were chivalrous and magnanimous .
The author's writing style is vivid . The work
reads quickly and the reader is struck by the zeal
of American nationalism and fanaticism in
spreading its republican ideology. The reader is

also struck by the lack of comment by a mature
scholar such as Johannsen about the excesses
committed during this war in the name of democracy. This also raises a question about the propriety of scholars perpetuating the glorification of
butchers such as the Texas Rangers. American
historians have the same duty as German social
scientists in not hiding the past or condoning it
through their silence.
Aside from the problems mentioned , To the
Halls of the Montezumas is highly recommended .
Unfortunately, only the more politically conscious
will realize its full implications.
Rodolfo Acuna

Acuna is a professor o.f Chicano Studies at California State Un iversity, Northridge . He has written nine books, including The Sonoran
Strongman (1974), Occupied America (1986) and
A Community Under Siege: A Chronicle of Chicanos East of the Los Angeles River, 1945-1976
(1984).
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Pacific Bookshelf

INDIANS
Unlike other books that have explained the rel at ionship between government and Indians by analyzing
laws, American Indian Policy in the Twentieth Century ,
edited by Vine Deloria , Jr. (University of Oklahoma
Press, Norman, OK. 1985 , 265 pp ., $16 .95 cloth),
treats both historical problems and prese nt realities,
then speculates on possibilities. Tecumseh and the
Quest/or Indian Leadership, by R. David Edmunds
(Little , Brown and Co., Boston, MA. 1984, 246 pp. ,
$ 14.95 cloth) , is a biog raphy of a most important Indian , one of the few leaders who had even a modicum
of success in organizing resistance to white intruders.
Once India ns were subdued , their conquerors became interested in their culture and their souls. The
work of missionaries of six different denominations in
the Indian mission fields of Minnesota, Oklahoma and

Utah is examined in Churchmen and the Western Indians, 1820-1920 , edited by Clyde A. Milner II and
Floyd A. O ' Neil (University of Oklahoma Press , Norman , OK. 1985 , 265 pp. , $19.95 cloth). Missionary
Myron Eells lived among Washington's Skokomish Indi ans fo r twenty years , converting them and writing
about their culture. His complete narrative is published
for the first time in The Indians of Puget Sound: The
Notebooks of Myron Eells, edited by George Pierre
Castile (U niversity of Washington Press, Seattle , WA.
1986, 470 pp., $40 cloth). After the Buffalo Were
Gone, edited by Ann T. Walton , John C. Ewers , and
Royal B. Hassrick (U niversity of Washington Press,
Seattle , WA. 1985 , 254 pp ., $24.95 paper) , is an illustrated description of The Louis Warren Hill , Sr., Collection of Indian Art.

EXPLORATION AND TRAVEL
The Explorers: Nineteenth Century Expeditions in
Africa and the American West , by Richard A. Van Orman (University of New Mexico Press, Albuquerque ,
NM. 1984, 243 pp ., $19.95 cloth), is an intriguing
comparative history. Basing his study on the expeditions of sixty explorers , Van Orman has drawn interesting parallels in the opening of the two continents. In
Beyond This Place There be Dragons: The Routes of
the Tragic Trek of the Death Valley 1849ers Through
Nevada , Death Valley, and to Southern California (The
Arthur H. Clark Co., Glendale , CA. 1984, 264 pp .,
$29.95 cloth) , George Koenig traces , with considerable
speculations, the paths of the argonauts who chanced
to cross Death Valley.
74

THE PACIFIC HISTORIAN

The ultimate grand tour for ma ny nineteenth-century
British aristocrats was a hunting and sightseeing expedition to the American frontier. John I. Merritt, Baronets and Buffalo: The British Sportsman in the American
West, 1833-1881 (Mountain Press Publishing Co., Missoula , MT. 1985 , 217 pp. , $ 15.95 cloth , $9.95 paper) ,
tells the story of these gentlemen adventures. Not incidentally, some of the earliest visual impressions of the
American West date from these expeditions since some
of the Britons employed artists to make a pictorial record of their journeys.

CANADA
Indians and metis, trappers and immigrants , politicians and oil barons , all are here in The Canadian
Prairie: A History (University of Nebraska Press, Lincoln, NE. 1984,524 pp., $22.50 cloth), Gerald Friesen's
synthesis of four centuries of the human history of this
vast region. A new paperback issue, David Lavender's

Winner Take All: A History of the Trans-Canadian
Canoe Trails (University of Idaho Press , Moscow, ID.
1985, 363 pp., $9.95 paper) traces the trail of trader
and trapper across the continent , four-fifths of which
could be traveled by canoe.

THE PACIFIC NORTHWEST AND ALASKA
Ray Tremblay writes about his experiences of
twenty-five years in Trails of an Alaska Game Warden
(Alaska Northwest Publishing Co., Anchorage, AK.
1985 , 176 pp. , $9.95 paper). On the Trail of Eklutna ,
by Ann Chandonnet (User-Friendly Press, 6552 Lakeway Drive, Anchorage, AK 99502. 1985,72 pp.,
$7.95 paper) , traces the history of the Tanaina Athapascan village of Eklutna, located twenty-eight miles
northwest of Anchorage , from its founding around
1650 to the 1970s.
In Captured Heritage: The Scramble for Northwest
Coast Artifacts (University of Washington Press , Seattle , WA. 1985 , 373 pp., $17.50 cloth), Douglas Cole
has examined the process of collecting artifacts in the
Northwest during the half century after 1875 , a period

which coincided with the growth of a variety of museums , especially anthropological museums. A heritage of another type is the subject of Frozen Music: A
History of Portland Architecture, by Gideon Bosker
and Lena Lencek (Oregon Historical Society, Portland ,
OR. 1986, 331 pp., $39.95 cloth) , an informative volume whose attractiveness is not matched by its dust
wrapper.
Murray Morgan , in The Mill on the Boot: The Story
of the St. Paul & Tacoma Lumber Company (University
of Washington Press , Seattle, WA. 1985 , 286 pp ., $25
cloth , $14.95 paper) , proves the value of business and
local history in understanding regional and national
history. This is a paperbound edition, the clothbound
originally published in 1982.

CALIFORNIA AND NEVADA
Those interested in the history of forts and historic
preservation should enjoy Presidio of San Francisco
National Hisioric Landmark District: Historic American Buildings Survey Report (United States Department of the Interior, National Park Service, Western
Region, 450 Golden Gate Avenue, Box 36063, San
Francisco , CA. 1985 , 64 pp. , n.p.). The report includes the history, photographs and a multi-color
removable map of the presidio.
The eighteenth and nineteenth volumes in a documentary history of the California missions have been
published. Both edited by Msgr. Francis 1. Weber, they
are California's Sorrowful Mission: A Documentary
History ofNuestra Senora de Ia Soledad (1985 , 159 pp.,
$18 cloth) and Mission in the Valley of the Bears:

A Documentary History of San Luis Obispo de Tolosa
(1985, 240 pp. , $18 cloth) . Both were printed by the
Libra Press , Ltd., Hong Kong , and are available from
Dawson 's Book Shop , 535 North Larchmont Blvd. ,
Los Angeles, CA 90004.
Place Names of the Sierra Nevada: From Abbot to
Zumwalt , by Peter Browning (Wilderness Press , Berkeley, CA. 1986, 253 pp., $19.95 cloth , $11.95 paper) ,
includes historical data about each of the three thousand place names in that famous mountain range. A
1985 paperback issue of Helen S. Carlson 's Nevada
Place Names: A Geographical Dictionary (University
of Nevada Press, Reno, NY. 1974,282 pp. , $15 paper)
also features information on the origins of the names
listed.
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ARIZONA AND NEW MEXICO
Bob Sharp's Cattle Country: Rawhide Ranching on
Both Sides of the Border, by Robert L. Sharp (University of Arizona Press , Tucson , AZ . 1985 , 286 pp .,
$19.95 cloth) , is a personal history of ranching in the
Southwest in the 1920s . The book includes Sharp's Big
Outfit, his classic account of ranching on the Baca
Float, originally published in 1974.
Notable figures in New Mexico from Juan de Onate
to Dennis Chavez , who served New Mexico in .the
United States Congress, are included in Hispanos :Historic Leaders in New Mexico, by Lynn I. Perrigo (Sunstone Press, Santa Fe, NM. 1985, 94 pp., $9.95
paper). Tres Macho- He Said: Padre Gallegos of Albuquerque , New Mexico's First Congressman (William
Gannon, Santa Fe, NM. 1985, 117 pp ., $15 cloth) is
Fray Angelico Chavez's latest work which challenges
the traditional Anglo interpretations of New Mexico's
Hispanic leaders.

Penitente Self-Government: Brotherhoods and Councils, I797-I947 , by Thomas J. Steele, S.J . , and Rowena A. Rivera (Ancient City Press, Santa Fe, NM .
1986,204 pp ., $29.95 cloth , $12.95 paper), traces the
origins of Penitente chapters and their organization into
districts and regional associations until officially recognized by the Catholic Church in 1947.
Stephen H. Lekson, a member of the team that investigated Chaco 's archaeology for ten years, in Great
Pueblo Architecture of Chaco Canyon , New Mexico
(University of New Mexico Press, Albuquerque, NM .
1986, 229 pp., $15.95 paper) describes construction
histories for the larger ruins and speculates on the society that built them. This study was originally published
in 1984 by the National Park Service.

TEXAS
The Texas Panhandle Frontier , by Frederick W.
Rathjen (University of Texas Press, Austin, TX. 1985,
286 pp ., $9.95 paper) , is a new issue of this widely
acclaimed volume, first published in 1973 , that tells
the rich history of the Texas share of the Great Plains .
Frances Bramlette Farris writes about growing up in
south Texas just after the Civil War in From Rattlesnakes to Road Agents: Rough Times on the Frio (Texas
Christian University Press , Fort Worth, TX. 1985,
137 pp. , $14.95 cloth, $7.95 paper) , edited by C. L.
Sonnichsen.

Alamo Images : Changing Perceptions of a Texas Experience , by Susan Prendergast Schoelwer (Southern
Methodist University Press, Dallas, TX. 1985 ,223 pp. ,
$75. signed cloth, $24.95 paper) , was published in
conjunction with a traveling exhibition celebrating the
Texas sesquicentennial. This catalog, like the exhibition , explores the historical and cultural influences that
have shaped current perceptions of the Alamo. Interestingly, it focuses on the frequently overlooked role of
native Tejanos , or Mexican Texans, in the Alamo
conflict.

ENVIRONMENT
American Places, by Wallace Stegner and Page Stegner (University of Idaho Press , Moscow, !D. 1983 ,
277 pp., $9 .95 cloth), edited by John Macrae, III, is an
attempt to discuss the American land , the making of
Americans , and how the people and the land have
interacted. Unemployment and concern for the land
during the depression of the 1930s led to governmentsponsored programs that transformed the land . The
Public Landscape of the New Deal , by Phoebe Cutler
(Yale University Press, New Haven, CT. 1986, 182 pp. ,
$25. cloth), is the first book to examine the depression
years from the perspective of its landscape architecture.
The American Conservation Movement: John Muir
and His Legacy, by Stephen Fox (University of Wis76
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consin Press, Madison, WI. 1986, 416 pp., $14 .95
paper) , originally published in 1981, is a broad history
of the conservation movement to 1975 , focusing on
Muir's role as prototype and inspiration. Another side
of the multi-talented Muir is the subject of John Muir,
Inventor, by George Emanuels (Panorama West Books,
Fresno, CA. 1985, 88 pp ., $16.50 cloth).

Considerable history appears in The State Parks of
Arizona , by John V. Young (University of New Mexico
Press, Albuquerque, NM. 1986, 204 pp ., $11.95
paper). The narrative also includes the locations and
attractions of each of the nineteen state parks .

ART AND PHOTOGRAPHY
Mark Junge establishes the importance of a significant, though relatively unknown, early photographer in
'1. E. Stimson : Photographer of the West (University of
Nebraska Press, Lincoln, NE. 1985 , 274 pp. , $29.95
cloth). The photographic history of a region is the subject of The Photographers of the Humboldt Bay Region,
1850-1865 , by Peter E. Palmquist (Peter E . Palmquist ,

1183 Union Street, Arcata, CA. 1985 , I 12 pp. , $20
paper).
A Limitless Sky: Th e Work of Charles M. Russell , by
Ginger Renner (Northland Press, Flagstaff, AZ. 1986,
132 pp., $35 cloth), features the illustrations that Russell did for the 1898 edition of Francis Parkman's The
Oregon Trail , out of circulation since the 1930s.

WOMEN
In Women and Indians on the Frontier, 1825-1915
(University of New Mexico Press , Albuquerque, NM.
1984, 336 pp ., $24.95 cloth, $12.95 paper) , Glenda
Riley tells how the frontier experience changed women 's perceptions of themselves and of Indian women.
Frontier women often found much in common with
Indian women and decided that their prejudices about
Indian life were not justified.
Daughters of Joy, Sisters of Misery: Prostitutes in
the American West , 1865-1890 , by Anne M. Butler
(University of Illinois Press, Champaign , IL. 1985 ,

179 pp., $16.95 cloth), is a sensitive, thorou gh study
of the desperate lives of prostitutes in the post-Civil
War West. Other, happier memories , though sometimes
bittersweet , are the subject of Texas Tears and Texas
Sunshine: Voices of Frontier Women , edited by Jo Ella
Powell Exley (Texas A & M University Press, College
Station , TX. 1985,275 pp., $14.95 cloth). Si xteen
Texas women tell their own stories which range from
the earliest Anglo settlement in the 1820s to the opening of the twentieth century.

OTHER IMAGES AND PERCEPTIONS
At Home on the Range: Essays on the History of
Western Social and Domestic Life , edited by John R.
Wunder (Greenwood Press , Westport, CT. 1985 , 213
pp. , $29.95 cloth) , deals with the domestic and technological details of pioneer life on the high plains. From
range to sea, Islands of the West: From Baja to Vancouver, by Page Stegner (Sierra Club Books , San Francisco,
CA. 1985, 144 pp. , $35. cloth), is beautifully illustrated with photographs by Frans Lanting. Goodbye to
Poplarhaven: Recollections of a Utah Boyhood, by
Edward A . Geary (University of Utah Press , Salt Lake

City, UT. 1985 , 163 pp. , $8.95 paper) , is a nostalgic
glimpse of a happy childhood in southeastern Utah.
Wilbur R. Jacobs has written a ne w foreword in a
paperback edition of Frederick Jackson Turner's The
Frontier in American History (University of Arizona
Press, Tucson, AZ. 1986, 375 pp., $10.95 paper) , a
classic in American hi storiography and one of the most
important books in establishing the West as a distinct
field of study.
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Announcements
The RAY A. BILLINGTON AWARD has been
announced by the Western History Association .
A prize which includes a payment of $300 will be
given to the author of the best article of 10,000
words or less published on the North American
West in a periodical, other than the Association's
own Quarterly, within the twelve months prior to
July I. Nominations for this annual award will be
submitted by the editors of the participating journals. For further information, contact the Billington Award Committee in care of the Western
History Association .
An exhibition entitled EARLY CALIFORNIA
REFLECTIONS and a series of lectures, funded
by the National Endowment of the Humanities,
will be held at the San Juan Capistrano Regional
Library. Focusing on daily life in early California,
the exhibit will open on Saturday, October 11.
For information and lecture reservations contact
the San Juan Capistrano Regional Library, 31495
El Camino Real , San Juan Capistrano, CA 92675.
The AMERICAN ASSOCIATION FOR
STATE AND LOCAL HISTORY will hold its
annual meeting at Oakland, California, September
30-0ctober 3, 1986. Its theme is "From Dreams
to Reality" and, to reflect the theme locally, The
Oakland Museum will stage an exhibit entitled
"California - A Place, A People, A Dream."
For detained information contact the AASLH,
172 2nd Avenue North, Nashville, TN 37201.
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